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THE SPIRIT OF PRAYER. 



CHAPTER I. 

TREATINa OF SOME MATTERS PREPABATO- 
HY TO THE SPIRIT OP' PRAYER. 

The greatest part of mankind, nay of 
Christians, may be said to be asleep ; and 
that particular way of life, which takes up 
each man's mind, thoughts, and actions, may 
very well be called his particular dream. 
This degree of vanity is equally visible in 
every form and order of life. The learned 
and the ignorant, the rich and the poor, are 
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all in the same state of slumber ; only pass- 
ing away a short life iri a different kind of 
dream. But why so? It is because man 
has 'Sm eternity within him, is born into this 
world, not for the sake of living here, not 
for anything this world can give him, but 
only to have time and place, to become either 
an eternal partaker of a djvine life with God, 
or to have an hellish eternity amongst fallen 
angels : and therefore every man, who has 
not his eye, his heart, and his hands, contin- 
ually governed by this two-fold eternity, may 
be justly said to be fast asleep, to have no 
awakened sensibility of himself. And a life 
devoted to the interests and enjoyments of 
this world, spent and wasted in the slavery 
of earthly desires, may be truly called a 
dream, as having all the shortness, vanity, 
and delusion of a dream ; only with this 
great difference, that when a dream is over, 
nothing is lost but fictions and fancies ; but 
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when the dream of life is ended only by 
death, all that eternity is lost, for which we 
were brought into being. Now there is no 
misery in this world, nothing Aat makes 
either the life or death of man to be full of 
calamity, but this blindness and insensibility 
of his state, into which he so willingly, nay 
obstinately, plunges himself. Everything 
that has the nature of evil and distress in it 
takes its rise from hence. Do but suppose a [ 
man to know himself; that he comes into 
this world on no other errand, but to rise out t 
of the Inanity of time into the riches of eter- 
nity ; do but suppose him to govern his in- i 
ward thoughts and outward actions by this ' 
view of himself, and then to him every day 
has lost all its evil ; prosperity and adversity 
have no diflFerence, because he receives and 
uses them both in the same spirit; life and \ 
death are equally welcome, because equally 
parts of his way to eternity. For poor and , 
1* 
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I miserable as thi§ life is, we have all of us 
I free access to ail that is great, and good, and 
happy ; and carry within ourselves a key to 
1 all the treasures that heaven has to bestow 
upon us. We starve in the midst of plenty, 
groan under infirmities, with the remedy in 
our own hand ; live and die, without know- 
ing and feeling anything of the One, only 
Good, whilst we have it in our power lo 
know and enjoy it in as great a reality, as 
we know and feel the power of this world 
over us : for heaven is as near to our souls, 
as this world is to our bodies ; and we are 
created, we are redeemed, to have our con- 
versation in it. God, the only good of all 
intelligent natures, is^nqt an absent or distant 
God, but is more present in and to our souls, 
than our own bodies ; and we are strangers 
to heaven, and without God in the world, for 
this only reason, because we are void of that 
spirit of prayer, which alone can, and never 
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fails to unite us with the One, only Good, 
and to open heaven and the kingdom of God 
within us. A root set in the finest soil, in 
the best climate, and blessed with all that 
sun, and air, and rain can do for it, is not in 
so sure a way of its growth to perfection, as 
every man may be, whose spirit aspires after 
all that which God is ready and infinitely 
desirous to give him. For the sun meets 
not the springing bud that stretches toward 
him with half that certainty as God, the 
source of all good, communicates himself to 
the soul that longs to partake of him. 

We are all of us, by birth, the offspring of ' 
God, more nearly related to him than we are 
lo one another ; for in him we live, and 
move, and have our being. The first man 
that was brought forth from God had the 
breath and spirit of Father, Son, and Holy 
Ghost breathed into him, and so he became 
a living soul. Thus was our first father born 
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of God, descended from him, and stood in 
paradise in the image and likeness of God. 
He was the image and likeness of God, not 
with any regard to his outward shape or form, 
for no shape has any likeness, to God ; but 
he was in the image and likeness of God, be- 
cause the Holy Trinity had breathed their 
own nature and spirit into him. And ^s the 
Deityj Father, Son, and Holy Spirit, are al- ; 
ways in heaven, and makes heaven to be eve- 
rywhere; so this spirit, breathed by them 
into man, brought heaven into man along 
with it ; and so man was in heaven as well 
as on earth, that is, in paradise, which signi- 
fies an heavenly state, or birth of life. 

Adam had all that divine nature, both as 
to an heavenly spirit, and heavenly body, 
which the angels have : But as he was 
brought forth to be a lord and ruler of a new 
world, created out of the chaos or ruins of the 
kingdom of fallen angels ; so it was necessa- 
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ry that he should also have the nature of this 
new created world in himself, both as to its 
spirit and materiality. Hence it was, that he 
had a body taken from this new created earth, 
not such dead earth as we now make bricks 
of, but the blessed earth of paradise, that had 
the powers of heaven in it, out of which the 
tree of life itself could grow. Into the nos- 
trils of this outward body was the breath or 
spirit of this world breathed ; and in this 
spirit and body of this world did the inward 
celestial spirit and body of Adam dwell : it 
was the medium or means through which he 
was to have commerce with this world, he* 
come visible to its creatures, and rule over it 
and them. Thus stood our first father; an 
angel both as to body aud spirit, (as he will 
be again after ihe resurrection,) yet dwelling 
in a body and spirit taken from this new crea- 
ted world ; which however was as inferior to 
him, as subject to him, as the earth and al 
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its creatures were. It was no more alive In 
him, no more brought forth its nature within 
him, than Satan and the Serpent were alive 
in him at his first creation. And herein lay 
the ground of Adam's ignorance of good and 
evil ; it was because his outward body, and 
the outward world, (in which alone was good 
and evil,) could not discover their own na- 
ture, or open their own life within him, but 
were kept unactive by the power and life of 
the celestial man within it. And this was 
man's first and great trial ; a trial, not im- 
posed upon him by the mere will of God, or 
by way of experiment ; but a trial necessari- 
ly implied in the nature of his state. He was 
created an angel, both as to body and spirit; 
and this angel stood in an outward body, of 
the nature of the outward world ; and there- 
fore,;by the nature of his state, he had his 
trial, or power of choosing, whether he would' 
live as an angel, using only his outward body ' 



OF PRAYER. 11 

as a means of opening the wonders of the * 
outward world to the glory of his Creator ; 
or whether he would turn his desire to the 
opening of the bestial life of the outward 
world in himself, for the sake of knowing the 
good and evil that was in it. The fact is 
certain, that he lusted after the knowledge of 
this good and evil, and made use of the 
means to obtain it. No sooner had he got 
this knowledge, by the opening the bestial 
life and sensibility within him, but in that 
day, nay, in that instant, he died ; that is, his 
heavenly spirit, with its heavenly body, were 
both extinguished in him; but his soul, an 
immortal fire that could not die, became a 
poor slave in prison of bestial flesh and blood. 
See here the nature and necessity of our re- 
demption ; it is to redeem the first angelic 
nature that departed from Adam ; it is to 
make that heavenly spirit and body, which 
Adam lost, to be alive again in all the human 
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nature ; and this is called regeneration : See 
also the true reason why only the Son, 
or eternal Word of God, could be our Re- 
deemer ; it is because he alone, by whom 
all things were at first made, could be able 
to bring to life again that celestial spirit and 
body which had departed from Adam ; See 
also why our blessed Redeemer said. Except 
a man be born again, of water and the 
spirit^ he cannot enter into the kingdom of 
heaven. He must be born again of the 
spirit, because Adam's first heavenly spirit 
was lost : He must be born again of water, 
because that heavenly body which Adam 
lost was formed out of the heavenly ma- 
teriality, which is called water. Thus in 
the Revelation of St. John, the heavenly 
materiality, out of which the bodies of the 
angels, and also of Adam, were formed, is 
called a glassy sea, as being the nearest and 
truest representation of it that can be made 
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to our minds. The necessity of our regain- 
ing our first heavenly body, is the necessity 
of our eating the body and blood of Christ. 
The necessity of having again our first 
heavenly spirit is declared, by the necessity 
of our being baptized by the Holy Ghost. 
Our fall is nothing else, but the falling of 
our soul from this celestial body and spirit 
into a bestial body and spirit of this world. 
Our rising out of our fallen state, or re- 
demption, is nothing else but the regaining 
our first angelic spirit and body, which in 
scripture is called our inward, or new man, 
created again in Christ Jesus. See here, 
lastly, the true ground of all the mortifica- 
tions of flesh and blood, required in the 
gospel ; it is because this bestial life of this 
outward world should not have been opened 
in man ; it is his separation from God, 
and death to the kingdom of heaven ; and 
therefore, all its workings, appetites and 
2 
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desires, are to be restrained and kept under, 
that the first heavenly life, to which Adam 
died, may have room to rise up in us. 

But to return. That Adam was thus an 
angel at his first creation, dwelling in an 
outward body and outward world, incapable 
of receiving any impressions from them, and 
able to rule them at his pleasure ; that all 
outward nature was a state of life below him, 
in subjection to him ; that neither sun, nor 
stars, nor fire, nor water, nor earth, nor 
stones, could act upon him, or hurt him, is 
undeniably plain from hence; because his 
first and great sin, which cost him his an- 
gelic life, and took from him his crown of 
glory, consisted in this. That he lusted to 
know, and took the means of knowing, what 
good and evil is in the bestial life of this 
world; for this plainly demonstrates, that 
before his sin, whilst he stood in the first 
state of his creation, that he was an angel in 
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nature and power, that neither his own out- 
ward body, nor any part of outward nature, 
had 8iny power in him or upon him ; for had 
his own outward body, or any element of 
outward nature, had any power to act upon 
him, to make any impressions, or raise any 
sensations in him, he could not have been 
ignorant of good and evil in this world. 
Therefore, seeing that his eating of the for- 
bidden trefe was that alone which opened 
this knowledge in him, it is a demonstration, 
that in his first state he was in this world as 
an angel, that was put intd the possession of 
it only to rule as a superior being over it ; 
that he was to have no share of its life and 
nature, no feeling of good or evil from it ; 
but to act in it as an heavenly artist, that 
had power and skill to open the wonders of 
Gtod in every power of outward nature. An 
angel, we read, used at a certain lime to 
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come down into a pool at Jerusalem ; the 
water stirred by the angel gave forth its 
virtues, but the angel felt no impressions of 
weight or cold from the water. This is an 
image of Adam's first freedom from, and 
power over, all outward nature. He could 
wherever he went, do as this angel did, 
make every element, and elementary thing, 
discover all the riches of God, that were 
hidden in it, without feeling any impres- 
sions of any kind from it. This was to have 
been the work both of Adam and his oflF- 
spring, to make all the creation show forth 
the glory of God, to spread paradise over all 
the earth, till the time came, that all the 
good in this world was to be called back to 
its first state, and all the evil in every part 
left to be possessed by the devil and his 
angels. But since he fell from this first 
state into an animal of this world, his work 
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is changed, and he must now labour with 
sweat to till the cursed earth, both for him- 
self and the beasts upon it. 

Let us now consider some plain and im- 
portant truths, that follow from what has 
been said above. 

First, It is plain that the sin and fall of 
Adam did not consist in this viz. that he had 
only committed a single act of disobedience, 
and so might have been just as he was 
before, if God had pleased to overlook this 
single act of disobedience, and not to have 
brought a curse upon him and hia posterity 
for it. — Nothing of this is the truth of the 
matter, either on the part of, God, or on the 
part of man. 

Secondly, It is plain also, that the com- 
mand of God, not to lust after and eat of 
the forbidden tree, was not an arbitrary com- 
mand of God, given at pleasure, or as a mere 
trial of man's obedience; but was a most 
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kind and loving information, given by the 
God of love to his new-born offspringr, con- 
cerning the state he was in, with regard to 
the outward world ; warning him to with- 
draw all desire of entering into a sensibility 
of its good and evil, because such sensibility 
could not be had, without his immediate 
dying to that divine and heavenly life, which 
he then enjoyed. Eat not, says the God of 
love, of the tree of knowledge of good and 
evil, for in the day thou eatest thereof thou 
wilt surelt/ die. 

As if it had been said; "I have brought 
thee into this paradise, with such a nature 
as the angels have in heaven. By the order 
and dignity of thy creation, everything that 
lives and moves in this world is made sub- 
ject to thee, as to their ruler. I have made 
thee in thy outward body of this world, to 
be for a time a little lower than the angels, 
till thou hast brought forth a numerous off- 
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spring, fit for that kingdom whieh they have 
lost. The world around thee, and the life 
which is newly awakened in it, is much 
lower than thou art ; of a nature quite in- 
ferior to thine. It is a gross, corruptible 
state of things, that cannot stand long be- 
fore me ; but must for awhile bear the marks 
of those creatures, which first made evil to 
be known in the creation. The angels, that 
first inhabited this region, where thou art to 
bring forth a new order of beings, were great 
and powerful spirits, highly endowed with 
the riches , and powers of their Creator. 
Whilst they stood (as the order of creation 
requires) in meekness and resignation, under 
their creator, nothing was impossible to 
them ; there was no end of their glorious 
powers throughout their whole kingdom. 
Perpetual scenes of light, and glory, and 
beauty, were rising and changing through 
all the height and depth of their glassy sea, 
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merely at their will and pleasure. But find- 
ing what wonders of light and glory they 
could perpetually bring forth; how all the 
powers of eternity, treasured up in their 
glassy sea, unfolded themselves, and broke 
forth in ravishing forms of wonder and de- 
light, merely in obedience . to their call ; 
they began to admire and even adore them- 
selves, and to fancy that there was some in- 
finity of power hidden in themselves ; which 
they supposed was kept under, and sup- 
pressed, by that meekness, and subjection to 
God, under which they acted. Fired and 
intoxicated with this proud imagination, 
they boldly resolved, with all their eternal 
energy and strength, to take their kingdom, 
with all its glories, to themselves; by eternal- 
ly abjuring all meekness and submission 
to God. No sooner did their eternal, potent 
desires fly in this direction of a revolt from 
God, but in the swiftness of a thought heaven 
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was lost; and they found themselves dark 
spirits, stripped of all their light and glory. 
Instead of rising up above God, (as they 
hoped) by breaking off from him, there was 
no end of their eternal sinking into new 
depths of slavery, under their own self- 
tormenting natures. As a wheel going down 
a mountain, that has no bottom, must con- 
tinually keep on its turning, so are they 
whirled down by the impetuosity of their 
own wrong turned wills, in a continual 
descent from the fountain of all glory, into 
the bottomless depths of their own dark, 
fiery, working powers. In no hell, but \ 
what their own natural strength had awak- . 
ened ; bound in no chaing| but their own , 
unbending, hardened spirits ; made such by 
their renouncing, with all their eternal 
strength, all meekness, and subjection to 
God. In that moment, the beautiful ma- 
teriality of their kingdom, their glassy sea 
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ia which they dwelt, was, by the wrathful 
rebellious workings of these apostate spirits, 
broke all into pieces; and became a black 
lake, a horrible chaos of fire and wrath, 
thickness and darkness, a height and depth 
of the confused, divided, fighting properties 
of nature. My creating fiat stopped the 
workings of these rebellious spirits, by divid- 
ing the ruins of their wasted kingdom, into 
an earth, a sun, stars, and separated ele- 
ments. Had not this revolt of angels 
brought forth that disordered chaos, no 
svich nmleriality as this outward world is 
made of had ever been known. Gross com- 
pacted earth, stones, rocks, wrathful fire 
here, dead water there, fighting elements, 
with all their gross vegetables and animals, 
are things not known in eternity, and will 
be only seen in time, till the great designs 
are finished, for which thou art brought 
forth in paradise. And then, as a fire 
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awakened by the rebel creature began all 
the disorders of nature, and turned that 
glassy sea into a chaos, so a last fire, kind- 
led at my word, shall thoroughly purge the 
floor of this world. In those purifying 
flames, the sun, the stars, the air, the earth, 
and water, shall part with all their dross, 
deadness and division, and all become again 
that first, heavenly materiality, a glassy sea 
of everlasting light and glory, in which thou 
and thy offspring shall sing hallelujahs to 
all eternity. Look not therefore, thou child 
of paradise, thou son of eternity, look not 
with a longing eye after anything in this 
outward world. There are the remains of 
the fallen angels in it ; thou hast nothing to 
do in it, but as a ruler over it. It stands 
before thee, as a mystery big with wonders ; 
and thou, whilst an angel in paradise, hast 
power to open and display them all. It 
stands not in thy sphere of existence ; it is, 
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as it were, but a picture and transitory 
figure of things ; for all that is not external 
is but as an image in a glass, that seems 
to have a reality, which it hath not. The 
life which springs up in this figure of a 
world, in such an infinite variety of kinds 
and degrees, is but as a shadow: it is a life 
of such days and years, as ih eternity have 
no distinction from a moment. It is a life 
of such animals and insects, as are without 
any divine sense, capacity, or feeling. Their 
natures have nothing in them, but what I 
commanded this new modelled ohao?, this 
order of stars and fighting elements, to bring 
forth. 

"Now Adam, observe, I will open to thee 
a great mystery. The heavenly materiality 
of the angels' kingdom before their revolt 
was a glassy sea, a mirror of beauteous 
forms, figures, virtues, powers, colours, and 
sounds, which were perpetually springing 
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up, appearing and changing in an infinite 
rariety, to the manifestation of the wonders 
of the divine nature, and to . the joy of all 
the angelical kingdon:!. This heavenly ma- 
teriality had its fruits and vegetables, much 
more real than any that grow in time, but 
as dijfferent froin the grossness of the fruits 
of this world, as the heavenly body of an 
angel is different from the grossest beast 
upon earth. In this angelical kingdom, 
the one element (which is now in four parts) 
was then a fruitful mother of wonders, con- 
tinually bringing forth new forms and figures 
of life } not animals, beasts or insects, but 
beautiful figures, and ideal forma of the end- 
less divisibility and degrees of life, which 
only broke forth as delightful wonders of 
the depth of the riches of the divine nature, 
and to tune the voices of angels with songs 
of praise to the infinite source of life. And 
hence, O Adam, is that endless infinite variety 
3 
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both of animal ancJL vegetable life in this 
perishable world. For no fruits of vegeta- 
bles could have sprung up in the divided 
elements, but because they are the divided 
parts of that one heavenly materiality, or 
glassy sea, in which angelical fruits had 
formerly grown forth. No animal life could 
have rose from stars, air, and water, but be- 
cause they are all of them the gross remains 
of that one element, in which the figures and 
images of life had once risen up in such an 
infinite variety of degrees and kinds. Hence 
it was, that when my creating fiat spoke to 
these new ranged stars, and elements, and 
bid life awaken in them all according to 
its kind, they all obeyed my word, and 
every property of nature strove to bring 
forth, after the kind and manner as it had 
done in the region of eternity. This, my 
son, is the source and original of all that 
infinite variety, and degrees of life, both 
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of animals and vegetables, in this world. 
It is because all outward nature, being fallen 
from heaven, must yet, as well as it can, do 
and work, as it had done in heaven. 

Jn heaven, all births and growths, all 
figures and spiritual forms of life, though 
infinite in variety, are yet all of a heavenly 
kind; and only so many manifestations of 
the goodness, wisdom, beauty, and riches 
of the divine nature. But ia this new 
modelled chaos, where the disorders that 
were raised by Lucifer are not wholly re- 
moved, but evil and good must stand in 
strife, till the last purifying fire, here every 
kind and degree of life, like the world from 
whence it springs, is a mixture of good and 
evil in its birth. 

" Therefore, my son, be content with thy 
angelical nature ; be content, as an angel in 
paradise, to eat angels' food, and to rule over 
this mixed, imperfect, and perishing world, 
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without partaking of its corruptible, impure, 
and perishing nature. Lust not to know 
how the animals feel the evil and good 
which this life affords them ; for if thou 
couldst feel what they feel, thou must be as 
they are ; thou canst not have their sensibili- 
ty, unless thou hast their nature: Thou 
canst not at once be an angel and an earthly 
animal. If the bestial life is raised up in 
thee, the same instant the heaveqly birth of 
thy nature must die in thee. ^Therefore turn 
away thy lust and imagination from a tree 
that can only help thee to the knowledge of 
such good and evil as helongs only to the 
animals of this outward world ; for nothing 
but the bestial nature can receive good or 
evil from the stars and element^ ; they have 
no power, but over that life which proceeds 
from them. Eat therefore only the food of 
paradise ; be content with angels' bread ; for 
if thou eatest of this tree, it will unavoidably 
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awaken and open the bestial life within 
thee ; and in that moment, all that is heav- 
enly must die,.and cease to have any power 
in thee. And thou must fall into a slavery 
for life, under the divided, fighting powers of 
stars and elements. Stripped of thy angeli- 
cal garment, that hid thy outward body un- 
der its glory, thou wilt become more naked 
than any beast upon earth ; be forced to seek 
from beasts a covering, to hide thee from the 
sight of thine own eyes. A shameful, fear- 
ful, sickly, wanting, suffering, and distressed 
heir of the- same speedy death in the dust of 
the eaith] as the poor beasts, whom thou 
wilt thus have made to be thy brethren." 

This paraphrase 1 leave to the reflection 
of the reader ; and proceed to show, 

Thirdly, . That the misery, distress, and 
woful condition which Adam by his trans- 
gression brought upoft himself, and all his 

posterity, was not the effect of any severe 
3* 
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vindictive wrath in God, calling for justice 
to his offended sovereignty, and inflicting 
pains and punishments suitable to the great- 
ness of his just indignation, and anger at the 
disobedient creature. 

If Adam, contrary to the will of God, and 
for the sake of some aew-fancied knowledge, 
had broke both his own legs, and put out 
both his eyes, could it with any show of truth 
and reason have been said, that God, in the 
severity of his wrath at so heinous an of- 
fence, had punished Adam with lameness 
and blindness? And if it be further sup- 
posed that God, seeing Adam lying in this 
lame and blind condition, came and spoke 
kindly to him, informing him of a secret of 
love, which he had in heaven, which he 
promised to send him immediately by his 
highest messenger of love; assuring him, 
that by the use of this heavenly secret, or 
divine power, his legs and eyes should in 
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some course of time be infallibly restored to 
him, even in a better state th^n they were 
in at the first ; must it not be still more un- 
reasonable and absurd, to charge anything of 
this lameness and blindness upon a wrath in 
God kindled against Adam ? Nay, is it not 
clear, in the highest degree, that in all this 
matter, Adam had nothing from God but the 
overflowings of mere love and goodness; 
and that he had no lameness and blindness, 
but from his own voluntary acts upon- him- 
self? 

This is a simple, but clear, representation 
of the case, how matters stood betwixt God 
and our first father, when, by his own act 
and deed, he extinguished that divine life, in 
which God had created him. Adam had no 
more hurt, no more evil done to him, at his 
X fall, than the very nature of his own action \ 
brought along with it upon himself. He 
lusted to have the sensibility of that good 
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and evil, which the beasts of this world 
have. He was told, that it could not be had 
without the loss of his heavenly life ; be- 
cause such loss was as necessarily inaplied in 
the nature of the thing itself, as blindness is 
implied in the extinction of eyes. However, 
he ventured to make the trial, and chose to 
eat of that which could and did open this 
sensibility of earthly good and evil in him. 
No sooner was this sensibility opened in him, 
but he found it to be a subjection and slave- 
ry to all outward nature, to heat and cold, to 
pains and sickness, horror of mind, disturbed 
passions, misery, and fears of death. Which 
is in other words only saying, that he found 
it to be an extinction of that divine, angeli- 
cal nature, which till then had kept him in- 
sensible, and incapable of any hurtful im- 
pressions, from any or all the powers of this 
world. Therefore, to charge his miserable 
state as a punishment inflicted upon him by 
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tha severe wrath of an incensed God, is the 
saijae absurdity, as in the former supposed 
lameness and blindness. Because the whole 
nature of all that miserable change, both as 
to body and soul, which then came upon him, 
was neither more nor less than what was ne- 
cessarily implied in that which he chose to 
do to himself. And therefore had nothing of 
the nature of a punishment inflicted from 
without ; but was only that which his own 
action had done in and to himself: just as 
the man that puts out his own eyes has only 
that darkness and blindness which his own 
action has brought forth in himself. 

From this short yet plain and true account 
of this matter, we are at once delivered from 
a load of difficulties that have been raised 
about the fall of man, apd original sin. It 
has been a great question, how the goodness 
of God could punish so small and single an 
act of disobedience in Adam with so great a 
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punishment? Here the sovereignty of God 
hath been appealed to, and hath set the mat- 
ter right ; and from this sovereignty, thus as- 
serted, came forth the systems of absolute 
election, and absolute reprobation. But for 
our comfort it appears, that the question here 
put concerns neither God nor man ; that it re- 
lates not at all to the matter, and has no exist- 
ence, but in the brains of those that formed it. 
For the action in Which Adam's sin consist- 
ed was such an act as in itself implied all 
that miserable change that came upon him ; 
and so was not a small or single act of diso- 
bedience, nor had the least punishment, of 
any kind, inflicted by God upon it. All that 
God did on this transgression was mere love, 
compassion, and relief administered to it. — 
All the sovereignty that God here showed, 
• was a sovereignty of love to the fallen crea- 
ture. So that all the volumes on this ques- 
tion may be laid aside, as quite beside the 
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point. Another, and the greatest question 
of -all, and which divines of all sorts have 
been ever solving, and yet never have solved, 
is this : How it can consist with the good- 
ness of God, to impute the sin of Adam to 
all his posterity? But here, to our comfort 
again, it may be said, that this question is 
equally a vain fiction with the other, and has 
nothing to do with the procedure of God to* 
wards mankind. For there is no imputation 
of the sin of Adam to his posterity, and so no 
foundation for a dispute upon it. How ab- 
surd would it be to say, that God imputes the 
nature, or the body and soul of Adam to his 
posterity? for have they not the nature of 
Adam by a natural birth from him, and not by 
imputation from God ? Now this is all the sin 
that Adam's posterity liave from him, they have 
only their flesh and blood, their body and soul • 
from him, by a birth from him, and not impu- 
ted to them from God. Instead therefore of the 
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former question, which is quite beside the 
matter, it should have been asked thus, How 
it was consistent with the goodness of God, 
that Adam could not generate children of a 
nature and kind quite superior to himself? 
This is the only question that can be asked 
with relation to God ; and yet it is a ques- 
tion whose absurdity confutes itself. For the 
only reason why sin is found in all the sons 
of Adam is this, it is because Adam, of earth- 
ly flesh and blood, cannot bring forth a holy 
angel out of himself, but must beget children 
of the same nature and condition with him- 
self. And therefore here again it may be 
truly said, that all the laborious volumes on 
God's imputing Adam's sin to his posterity 
ought to be considered as waste paper. 

But farther, as it is thus evident from the na- 
ture of Adam's transgression, that all his mis- 
ery came from the nature of his own action, 
and that nothing was inflicted upon him, 
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from a wrath or anger in God at him, so is 
k still much more so, from a consideration 
of the divine nature. For it is a glorious 
and joyful truth, (boweiver suppressed in va- 
rious systems of divinity,) that from eternity 
to eternity, no. spark of vrath ever was, or 
ever will be, in the holy triune God. If a 
wrath of Grod was anywhere, it must be ev- 
erywhere ; if it burned once, it must burn to 
all eternity. For everything that is in God 
himself is boundless, incapable of any in- 
crease or diminution, without beginning, and 
without end. It is as good sense, as consis- 
tent with the divine nature, to say that God, 
moved by a wrath in and from himself, be- 
gan the creation, as that a wrath in God 
ever punished any part of it. Nature and 
creature is the only source from whence, and 
the seat in which, wrath, pain, and vexation 
can dwell. Nor can they ever break forth 
either in nature, or creature, but so far as 
4 
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either this, or that, has lost its state in God. 
This is as certain, as that storm» and teiii<- 
pests, thunder and lightnings, have no exist- 
ence in heaven; God, considered in bin^- 
self, is as infinitely separate from all possi- 
bility of doing hurt or willing^ pain to any 
creature, as he is from a possibility of suflFer- 
ing pain or hurt from the hand of a man. 
And this for this plain reason, because he is 
in himself, in his holy trinity, nothing else 
but the boundless abyss of all that is good, 
and sweet, and amiable ; and therefore stimds 
in the utmost contrariety to everything that 
is not a blessing ; in an eternal impossibility 
of willing and intending a moment's pain or 
hurt to any creature. For from this un- 
bounded source of goodness and perfection, 
nothing but infinite streams of blessing are 
perpetually flowing forth upon all nature and 
creature, in a more incessant plenty, than 
rays of light stream from the sun. And as 
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the sun has but one nature, and can give 
ferth nathwg but the blessings of light ; so 
the holy triune God has but one nature and 
ijitent towards all the creation, which is, to 
pour forth the riches and sweetness of his 
divine perfections, upon everything that is 
capal^le of them, and according to its capaci- 
ty to receive them. 

The, goodness of God, breaking forth into 
a desire to communicate good, was the cause 
and the beginning of the creation. Hence it 
follows, that to all eternity, God can have no 
thought, or intent, towards the creature, but 
to communicate good ; because he made the 
creature for this sole end, to receive good. 
The first motive towards the. creature is 
unchangeable : it takes its rise from God's 
desire to communicate good, and it is an 
eternal imposiiibility, that anything can ever 
come from God, as his will and purpose 
towards the creature, but that same love and 
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goodness, which first created it; he most 
always will that to it, which he willed at 
the creation of it. This is the amiable 
nature of God; he is the good, the unchange- 
able, ovexflowing fountain of good, that 
sends forth nothing but good to all eternity. 
He is the love itself, the unmixed, un- 
measurable love, doing nothing but from 
love, giving nothing but gifts of love, to 
everything that he has made; requiring 
nothing of all his creatures, but the spirit 
and fruits of that love, which brought them 
into being. Oh how sweet is this contem> 
plation of the height and depth of the 
riches of divine love ! with what attraction 
must it draw every thoughtful man, to re- 
turn love for love to this overflowing foun- 
tain of boundless goodness ? what charms has 
that religion, which discovers to us our ex- 
istence in relation to, and dependence upon 
this ocean of divine love ! View every part 
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€if our redemption, from Adam's first sin, to 
the resurrection of the dead, and you will 
find nothing but succesH^ive mysteries of that 
first love, which created angels and men. 
AH the mysteries of the gospel are only so 
many marks and proofs of God's desiring to 
make his love triumph, in the removal of 
sin and disorder from all nature and 
creature. 

Rut to return, and consider farther the 
nature of Adam's fall ; we have seen that it 
consisted of no arbitrary punishment inflict- 
ed on him by a wrath raised in God, but 
was only such a state of misery, as his own 
action necessarily brought upon him. Let 
us now see what happened to his soul, a 
little more distinctly, and how it differed 
from what it wa6 before his fall, in its 
heavenly state. 

The angels that kept their state, and those 
that fell from it, were at first of one and the 
4* 
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same nature; the angete that fell did not 
lose all their nature, for then they must 
have fallen into nothing ; they only lost the 
heavenly and divine part of it, and therefore 
there is something still remaining in them, 
that is also in the holy angels, and which is 
common to both of them. Now this which 
they did not lose, because it cannot be lost, 
is a certain root of life, or ground of their 
existence, which, when once in being, can- 
not be broken, and in which the unce&sing 
eternity or immortality of their nature con- 
sists, a root or first ground of life, equally 
capable of a heavenly birth, or of a birth and 
growth into hell. Now that there is this 
root of life in angels, and that it is some- 
thing quite distinct from their heavenly 
nature, is very plain from hence, that the 
devils have lost their heavenly, and yet 
have kept their eternal and immortal nature, 
therefore that, in which their eternity and 



OF PRATES. 43 

immortality consists, must be sometiiing 
entirely distinct from their heavenly nature, 
and must be also the same with that, in 
which the eternity and immortality of the 
holy angels consists. For the fallen angels 
have no other eternal root in tliem, but ^at 
which they had before their fall, and that 
which they brought from heaven ; and there- 
fore that, which is and must be eternal and 
undying in their nature, is the same eternal 
root of life, which is in the angels that kept 
their state. And consequently, the only 
difference betwixt an angel and a devil is 
this, that in the angel its eternal root of life 
generates a birth of the light and holy spirit 
of God in it; and in a devil this eternal root 
of life has lost this birth, and the power of 
bringing it forth again. Now here is to be 
truly seen the real difference betwixt the 
soul of Adam before, and after his fall. 
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Before his fall, it had the nature of an 
angel of God, in which the divine birth of 
the light and holy spirit of God sprung up, 
but when contrary to the will and command 
of God, a bestial life was awakened in him, 
the heavenly life was necessarily extinguish- 
ed. The soul therefore, having lost that' 
heavenly birth which made it like an angel 
of God, had nothing remaining in it, but 
that eternal and immortal root of life, which 
is the very essence of a fallen angel. But 
here we must observe a great and happy 
difference betwixt the soul of Adam, though 
dead to all Ihat was heavenly, and the soul 
of a devil. The angels that extinguished 
the birth of heaven in themselves fell direct- 
ly into the horrible depths of their own 
strong self-tormenting nature, or their own 
hell, and that for these two reasons. 
First, Because there was nowhere else for 
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them to fall into, but into this tormenting 
sensibility of their own fiery, wrathful, dark- 
ened nature. 

Secondly, Because their revolt from God 
was an attempt and intent to be higher and 
greater, by awakening and trusting to their 
own natural powers, than they had hitherto 
been by submission to God. They would 
have a greatness that sprung only from 
themselves, and therefore they found that 
which they sought, they found themselves 
left to all the greatness that was in them- 
selves, and that was their hell, viz. a fiery 
strength of a self-tormenting nature, because 
separate from the one source of light and 
love, of peace and joy. 

But Adam, though his soul was as en- 
tirely dead to heaven as the souls of the dev- 
ils were, yet fell not into their hell, for these 
two reasons. -' . 

First, Because his angelical man dwelt in 
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a body taken from this outward world, which 
body did not die at his transgression, there- 
fore his soul, that had lost its heavenly light, 
did not fall directly into the deviPs hell, but 
it fell into a body of earthly flesh and blood, 
which being capable of the enjoyments and 
satisfactions of this life, could, whilst it last- 
ed, keep the soul insensible of .its own fallen 
state, and hellish condition. 

Secondly, Because Adam, not aspiring to 
be above or without God, by his own proud 
strength, but only lusting to enter in a sen- 
sibility of the good and evil of the bestial life 
of this world : He found only that which he 
, sought, and fell into no other state or mise- 
ry than that bestial life which his own ac- 
tions and desires had opened in him. And 
therefore this outward world stood him in 
great stead ; it prevented his immediate fall- 
ing into the state of fallen angels. 
But then, as there was nothing that kept 
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him out of the hell of fallen angels, but his 
body of earthly flesh and blood, and as this 
was now as mortal in him as it was in the 
beasts, and lay at the mercy of a thousand 
accidents, that could every moment take it 
from him, so he was, in his fallen state, 
standing as it were on the brinks of hell, lia- 
ble every moment to be pushed into it. 

See here the deep ground and absolute ne- 
cessity of that new birth, of the Word, Son, 
and Spirit of God, which the scripture speaks 
so much of. It is because our soul, as fallen, 
is quite dead to, and separate from the king- 
dom of heaven, by having lost the light and 
spirit of God in itself; and therefore is and 
must be incapable of entering into heaven, 
till, by this new birth, the soul gets again its 
first heavenly nature. 

If thou hast nothing of this birth when thy 
body dies, then thou hast only that root of 
life in thee,- which the devils have, thou art 
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as far from heaven, and as* ificapable of it, as 
they are; thy nature is their nature, and 
therefore their habitation must be thine. For 
nothing can possibly hinder thy union with 
fallen angels, when thou diest, but a birth of 
, that in thy soul, which the fallen angels have 
lost. 

How pitiable therefore, or rather how hurt- 
ful, is that learning, which uses all its art of 
words to avoid and lose the true sense of our 
Saviour's doctrine concerning the new birth, 
which is necessary to fallen men ; by hold- 
ing, that the passages asserting the new 
birth are only a figurative, strong form of 
words concerning something, that is not real- 
ly a birth, or growth of a new nature, but 
may, according to the best rules of criticism, 
signify, either our entrance into the society of 
Christians, by the rite of baptism, or such a 
new relation, as a scholar may have with his 
master, who, by a conformity to terms of 
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tinion, or by copying his ways and manners, 
may, by a figure of speech, be said to be born 
again of him. 

Now let it here be observed, that no pas- 
sage of scripture is to be called or esteemed 
as a figurative expression, but where the lit- 
eral meaning cannot be allowed, as implying 
flomething that is either bad in itself, or im- 
possible, or inconsistent with some plain and 
undeniable doctrines of scripture. Now that 
this is not the case here, is very evident. 
For who will presume to say, that for the 
soul of fallen man to be bom again of the 
Son, or light, and holy spirit of God, is in 
the literal sense of the words a thing bad in 
itself, or impossible, or inconsistent with any 
plain and undeniable doctrines of scripture? 
The critics therefore, who, in this matter, 
leave the literal meaning of the words^ and 
have recourse to a figurative sense, are with- 
out excuse, and have nothing they can urge 
5 
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as a leason for so doing, but their own skill 
in words. But it may be further added as a 
just charge against these critics, that their 
fixing these passages to a figurative meaning 
is not only without any ground, or reason 
for so doing, but is also a bad meaning, im- 
possible to be true, and utterly inconsistent 
with the most plain and fundamental doc> 
trines of scripture. - Now that this is the case 
here, may in part be seen by the following 
instance. 

Let it be supposed, that a human body had 
lost the light, and air, of this world, and was 
in a state of death, because both these were 
quite extinguished in it. Must it not be 
said, that this human body cannot see, or en- 
ter again into the life of this world, unless 
the light and air of this world get again a 
new birth in it : is there here any occasion, 
or any room to form a doubt, how these 
words are to be understood, or any possibili- 
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ty to mistake the meaning of them? What 
a philosopher would he be, who, for fear of 
lining called an enthusiast, should here deny 
the literal meaning of a new birth of light 
and air, and think himself sufBciently justi- 
fied in flying from it, because in his great 
reading he had seen the words, birth, light, 
and air, sometimes, and upon some occasions, 
used only in a figurative sense? 

Now this is exactly, and to a tittle, the 
case of the soul, as fallen and lying in the 
same state of death to the kingdom of God, 
till a new birth of the light and spirit of God 
be again brought forth in it. And therefore 
the necessity of understanding these words 
in their literal meaning, the absurdity of fly- 
ing to a figurative sense of the new birth, 
and the impossibility of that being the true 
one, is equally plain and certain in both 
these cases. 

Now that the soul, as fallen, is in this real 
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State of death, is a doctrine Dot onljr plaia 
from the whole tenour of scripture, but 
affirmed in all systems of divinity. For all 
hold and teach, that man unredeemed must 
at the death of his body, have fallen into a 
state of misery, like that of the fallen angels. 
But how can this be true, unless it be true, 
that the life of heaven was extinguished in 
the soul ? and that man had really lost that 
light and spirit of God, which alone can 
make any being capable of living in heaven. 
AH therefore that I have here and elsewhere 
said concerning the death of the soul by its 
fall and its wanting a real new birth of the 
Son, and holy spirit of God in it, in order 
to its salvation, cannot be denied, but by 
giving up this great, fundamental doctrine, 
namely, that man in his fallen state, and 
unredeemed, must have been eternally lost. 
For it cannot be true, that the fall of man 
unredeemed would have kept him forever 
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out of heaven, but because his fall had 
absolutely put an end to the life of heaven 
' in his soul. 

On the other hand, it cannot be true that 
Jesus Christ is his redeemer, and does de- 
liver him from his fallen state, unless it be 
/ true, that Jesus Christ helps him to a new 
I birth of that light and spirit of God, which 
was extinguished by his fall. For nothing 
could possibly be the redemption or recovery 
of man, but regeneration alone. His misery 
was, his having lost the life and light of 
heaven from his soul, and therefore nothing 
in all the universe of nature, but a new 
birth of that which he had lost, could be his 
deliverance from his fallen state. 

And therefore if angels after angels had 
come down from heaven to assure him, that 
God had no anger at him, he would still 
have been in the same helpless state ; nay, 
had they told him, that Ood had pity and 
5* 
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compassion towards him, he had yet "been 
unhelped; because, in the nature of the 
thing, nothing could make so much as a 
beginning of his deliverance, but that which 
made a beginning of a new birth in him, and 
nothing could fully effect his recovery, but 
which perfectly finished the new birth of all 
that heayenly life which he had lost. 

The gospel tells us of a certain man that 
fell among thieves, who stripped him, and 
wounded him, and left him half dead ; that 
first a priest, then a Levite, coming that 
way, both of them avoided the poor man, by 
passing on the other side. 

Here it is plain, that this priest and Levite 
left the poor man in the same helpless state 
in which they found him. Let it now be 
supposed, that, instead of going on the other 
side of the road, they had come up to him, 
and poured oil and wine into his wounds, 
only in a figurative ^enseof the words, that 
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is that they had spoke such words to him, 
words so soft, so oily, and reviving, Ihat in 
n just figure of speech they might be called, 
a pouring of wine and oil into his wounds. 
Kow had they done this, must it not still be 
said, that the poor man's wounds and naked- 
ness were still left in their first helpless 
state ? and all for this plain reason, because 
the poor man was naked and wounded, not 
in a figurative sense of the words, but really, 
and truly, and therefore could have no help, 
or benefit, but from real oil and wine really 
poured in his wounds. And for the same 
plain reason the fallen soul, really dead to 
the kingdom of heaven, can have no help 
but by a new birth of the light and spirit of. 
heaven, really brought forth again in it. 
When Adam lay in his death wounds to the 
kingdom of God, had the highest order of 
archangels or seraphim come by that way, 
they could only h^ve done as the priest and 
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Levite did, go on the other side ; or if they 
had come up to him, and done all they could 
for him, it could only have been such a good 
or relief to him, as by a figure of speech 
might be so called. 

For as Adam had extinguished the light 
and spirit of God in himself, so no one could 
be the good Samaritan to him, or pour that 
wine and oil into his wounds, which they 
wanted, but He who was the author and 
source of light and life to every being that 
lives in heaven. 

One would wonder how any persons, that 
believe the great mystery of our redemption, 
who adore the depths of the divine goodness, 
in that the Son of God, the second person in 
the Trinity, became a man himself, in order 
to make it possible for man, by a birth froih 
him, to enter again into the kingdom of God, 
should yet seek to, and contend for, not a 
real but a figurative sense ot a new birth in 
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, Jesns Christ. Is there anything more incon- 
sistent than this? or can anything strike 
more directly at the heart of the whole 
nature of our redemption? God became 
man, took upon him a birth from the fallen 
pature. But why was this done ? or where- 
in lies the adorable depth of this mystery? 
how does all this manifest ihe infinity of the 
divine love towards man? It is because 
aothing le$s than this mysterious incarnation 
(which astonishes angels) could open a way, 
or begin a possibility, for fallen man to be 
born again from above, and made again a 
partaker of the divine nature. It was be- 
cause man was become so dead to the king- 
dom of heaven, that there was no help for 
him through all nature. No powers, no abil- 
ities of the highest order of creatures, could 
kindle the least spark of life in him, or help 
him to the least glimpse of that heavenly 
light which he had lost. Now when all na- 
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ture and creature stood round about Adam, 
as unable to help him, as he was to help him- 
self, and all of them unable to help him for 
this reasoii, because that which he had lost was 
the life and light of heaven ; how glorious, 
how adorable is that mystery which enables 
us to say, that when man lay thus incapable 
of any relief from all the powers and possi- 
bilities of nature, that then the Son, the 
Word of God, entered by a birth into this 
fallen nature, that by this mysterious incar- 
nation of the fallen nature might be born 
again of him according to the spirit, in the 
same reality as they were born of Adam ac- 
cording to the flesh ? Look at this mystery 
in this true light, in this plain sense of Scrip- 
ture, and then you must be forced to fall 
down before it, in adoration of it. For all 
that is great and astonishing in the goodness 
of God, all that is glorious and happy with 
regard to man, is manifestly contained in it. 
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But tell me, I pray, what becomes of all 
this, what is there left in any part of this 
mystery, if this new birth, for the sake of 
which God became man, is not really a new 
birth in the thing itself, is not, as the Scrip- 
ture affirms, a^ rgcQ birth of the Son and 
spirit of Gpd in the soul, but something or 
other, this or that, which the critics say may 
be called a new birth, by a certain figure of 
speech ? Is not this to give up all bur re- 
demption at once, and a turning all the mys- 
teries of our salvation into mere empty, un- 
meaning terms of speech ? He that should 
deny the reality of the resurrection, upon 
pretence, that by the rules of criticism it need 
not signify a real coming out of a state of 
natural death, might have more to say for 
himself, both from reason and Scripture, than 
he that denies the reality of the new birth in 
Christ Jesus. For this new birth is not a 
part, but the whole of our salvation. Every- 
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thing in religion, from the beginning to the^ 
end of time, is only for the sake of it. Noth- 
ing does us any good, but either as it helps 
forward our regeneration, or as it is a true 
fruit or eflfect of it. 

All the glad tidings of the gospel, all the 
benefits of our Saviour, however variously 
expressed in Scripture, all centre in this one 
point, that he has become our light, our fife^ 
our resurrection, our holiness and salvation ; 
that we are in him new creatures, created 
again unto righteousness, born again of Him 
from above, of the spirit of God. Every- 
thing in the gospel is for the sake of this 
new creature, this new man in Christ Jesus, 
and nothing is regarded without it. What 
excuse therefore can be made for that learn- 
ing, which, robbing us of the true fruits of 
the tree of life, leaves us nothing to feed 
upon, but the dry dust of words 7 

lam the vinCf ye are the branches. Here' 



OP PRAYER. 61 

Christ, our second Adam, uses this simili- 
tude, to teadi us that the new birth that we 
are to have from Him is real, in the most strict 
and literal sense of the words, and that there is 
the«ame nearness of relation betwixt Him and 
his true disciples, that there is betwixt the 
vine and its branches ; that he does all that 
in us, and for us, that the vine does to its 
branches. Now the life of the vine must be 
really derived into the branches, they cannot 
be branches till the birth of the vine is brought 
forth in them. And therefore, as sure as the 
birth of the vine must be brought forth in 
the branches, so sure is it, that we must be 
born again of our second Adam. And that 
tinless the life of the Holy Jesus be in us by 
a birth from Him, we are as dead ta Him and 
the kingdom of God, as the branch is dead 
to the viae, from which it is broken o£ 

Again our blessed Saviour saith, Without 
me ye can do nothing. The question is, 
6 
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when, or how, a man may be said to be with' 
out Christ? Consider again the vine and 
its branches ; a branch can then only be said 
to be without its vine, when the vegetable 
life of the vine is no longer in it. This is 
the only sense in which we can be said to be 
without Christ ; when He is no longer in us, 
as a principle of a heavenly life, we are then 
without Him, and so can do nothing, that is, 
nothing that is good or holy. A Christ not 
in us, is the same thing as a Christ not ours. 
If we are only so far with Christ as to own 
and receive the history of his birth, person, 
and character, if this is all we have of him, 
we are as much without Him, as much left 
to ourselves, as little helped by him, as those 
evil spirits which cried out, We know thee^ 
who thou art, the Holy One of God. For 
those evil spirits, and all the fallen angels, 
are totally without Christ, have no benefit 
from Him, for this one and only reason, be- 



OF PRAYEB. 63 

cause Christ is not in them ; nothing of the 
Son of Ood is generated, or born in them. 
Therefore every son of Adam, that has not 
something of the Son of God generated, or 
bom within him, is as much without Christ, 
as destitute of ail help from Him, as those 
evil spirits who could only make an outward 
confession of Him. 

It is the language of Scripture, that Christ 
in us is our h6pe of glory ; that Christ form- 
ed in us, livings growing, and raising his 
own life and spirit in us, is our only sal- 
vation. And indeed all this is plain from 
the nature of the thing ; for since the ser- 
pent, sin, death, and hell, are all essentially 
within us, the very growth of our nature, 
must not our redemption be equally inward, 
an inward essential death to this state of our 
souls, and an inward growth of a contrary 
life within us? If Adam was only an out* 
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ward person, if his whole nature was not our 
nature, born in us, and derived from bim 
into us, it would be nonsense to say, that his 
fall is our fall. So, in like manner, if Christ, 
our second Adam, was only an outward per- 
son, if he entered not as deeply into our na- 
ture as the first Adam does, if tve have not 
as really from him a new, inwardj spiritual 
man, as we have outward ^esh and blood 
from Adam, what ground could there be to 
say, that our righteousness is from Him, as 
our sin is from Adam? 

Let no one here think to chai^ me with 
disregard to the Holy Jesus, who was born 
of the Virgin Mary, or with setting up an in- 
ward Saviour in opposition to that outward 
Christ, whose history is recorded in the gos- 
pel. No : It is with the utmost fulness of 
faith and assurance, that I ascribe all our re- 
demption to that blessed and mysterious per- 
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SOD, that was then bora of the Yirgin Mary, 
and will assert no inward redemption, but 
what wholly proceeds from and is effected by 
that life-giviug Redeemer, who died on the 
cross for our redemption. 

Was I to say, that a plant or vegetable 
must have the sun within it, must have the 
life, light, and virtues of the sun incorporated 
in it ; that it has no benefit from the sun, till 
the sun is thus inwardly forming, generat- 
ing, quickening, and raising up a life of the 
sun's virtues in it, would this be setting up 
an inward sun, in opposition to the outward 
one? Could anything be more ridiculous 
than such a charge ? For is not all that is 
here said of an inward sun in the vegetable, 
so much said of a power and virtue derived 
from the sun in the firmament? So, in like 
manner, all that is said of an inward Christ, 
inwardly formed, and generated in the root 
6* 
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of Ihe soul, is only so much said of an in* 
ward life, brought forth by the power and 
efficaey of that blessed Christ, that was born 
of the Virgin Mary. 



CHAPTER II. 

DISCOVERING THE TRUE WAT OF TURNING 
TO ODD, AND OF FINDING THE KINGDOM 
OP HEAVEN, THE RICHES OF ETERNITY| 
IN OUR SOULS. 

Thou hast seen, dear reader, the nature and 
necessity of regeneration, be persuaded there- 
fore fully to believe, and firmly to settle in 
thy mind this most certain truth, that all our 
salvation consists in the manifestation of the 
nature, life, and spirit of Jesus Christ in our 
inward new man. This alone is Christian 
redemption, this alone delivers from the guilt 
and power of sin, this alone redeems, re- 
news, and regains the first life of God in the 
soul of man. Everything besides this is 
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self, is fiction, is propriety, is own will, and, 
however coloured, is only thy old man, with 
all his deeds. Enter therefore with all thy 
heart into this truth, let thy eye be always 
upon it, do everything in view of it, try 
everything by the truth of it, love nothing 
but for the sake of it. Wherever thou goest, 
whatever thou doest, at home or abroad, in 
the field or at church, do all in a desire of 
union with Christ, in imitation of his tempers 
and inclinations, and look tpon all as noth- 
ing, but that which exercises, and increases, 
the spirit and life of Christ in thy soul. 
From morning to night keep Jesus in thy 
heart, long for nothing, desire nothing, hope 
for nothing, but to have all that is within 
thee changed into the spirit and temper of 
the Holy Jesus. Let this be thy Christianity, 
thy church, and thy religion. For this new 
birth in Christ thus firmly believed, and con- 
tinually desired, will do everything that thou 
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waiitest to have done in thee, it will dry up 
all the springs of vice, stop all the workings 
of evil in thy nature, it will bring all that is 
good into thee, it will open all the gospel 
within thee, and thou wilt know what it is 
to be taught of God. This longing desire of 
thy heart to be oiie with Christ will soon 
put a etop to all the Vanity of thy life, and 
nothing will be admitted to enter into thy 
heart, or proceed from it, but what comes 
from God, and returns to God; thou wilt 
soon be, as it were, tied and bound in the 
chains of all holy affections and desires, thy 
mouth will have a watch set upon it, thy 
ears would willingly hear nothing that does 
not tend to God, nor thy eyes be open, but to 
see arid find occasions of doing good. In a 
word, when this faith has got both thy head 
and thy heart, it will then be with thee, as it 
was with the merchant who found a pearl of 
great price, it will make thee gladly to sell 
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all that thou hast, and buy it For all that 
had seized and possessed ^ the heart of any 
man, whatever the nierchant of this world 
had got together, whether of riches, power, 
honour, learning or reputation, loses all its 
value, is counted but as dung, and willingly 
parted with, as soon as this glorious pearl, 
the new birth in Christ Jesus, is discovered 
and found by him. . This therefore may 
serve as a touchstone, whereby every one 
may try the truth of his staler if the old 
man is still a merchant within thee, trading 
in all sorts of worldly honour, power, or 
learning, if the wisdom of this world is not 
foolishness to thee> if earthly interests and 
sensual pleasures are still the desire of thy 
heart, and only covered under a form of god- 
liness, a cloak of creeds, observances, and 
institutions of religion, thou mayest be as- 
sured that the pearl of great price is hot jret 
found by thee. For where Christ is born, or 
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hid spirit rises up in the soul, there all self 
is denied, and obliged to turn out j there all 
carnal wisdoin, ar^tjs of advancement, with 
every pride and glory of this life, are so 
many heathen idols all willingly renounced, 
and the n^an is not only content, but rejoices 
to say, that h\$ ^ kingdom is not of tliis 
world. , 

But thou wilt perhaps say, How shall this 
great work, the birth , of Christ, be effected 
in me 7 It might rather be said, since Christ 
has an infinite power, and also an infinite 
desire to saye mankind, how can anyone 
miiSS of this salvation, but through his own 
unwillingness to be' saved by him? Con- 
sider, how wais it, that the ^ame and blind, 
the lunatic and leper^ the publican and sin- 
ner, found Christ to be their Saviour, and to 
do all that for thcp, which they wanted to 
be done to them ? It was because they had 
a real desire, of having that which they 
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asked for, and therefore in true. &ith and 
prayer applied to Christ, thai his spirit and 
power might enter into them, and heal that 
which they wanted, and desired to be healed 
in them. Every one of these said in faith 
and desire^ Lord, if tho^ vjUt, thpu canst 
make me whole. And the answer was al- 
ways thisj According to thy faith, so be it 
done unto thee. This is Christ's answer 
now, and thus it is done to every one of us 
at this day ; as our faith is,. so is it done unto 
us. And here lies the whole reaison of our 
falling short of the salvation of Christ, it is 
because we have no will to It. 
/ But you will say^ do not aH Christians deh 
sire to have Christ to be their Saviour? Yesu 
But here is the deceit ; all would have 
Christ to be their Saviour in the next world, 
and to help them into heayen when they 
die, by his power, and merits w;ith God. 
But this is not willing Christ to be thy 
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Saviour ; for his salvation, if it is had, must 
be had in this world; if he saves thee, it 
must be done in this life, by changing and 
altering all that is within thee ; by helping 
thee to a new heart, as he helped the blind 
to see, the lame to walk, and the dumb to 
speak. For to have salvation from Christ is 
nothing else but to be made like unto Him ; 
it is to have his humility and meekness, his 
mortification and self-denial, his renuncia- 
tion of the spirit, wisdom, and honours of 
this world, his love of God, his desire of 
doing God's will, and seeking only his hon- 
our. To have these tempers formed and 
begotten in thy heart, is to have salvation 
from Christ ; but if thou wiliest not to have 
these tempers brought forth in *hee ; if thy 
faith and desire does not seek and cry to 
Christ for them in the same reality, as the 
lame asked to walk, and the blind to see, 
7 
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then thou must be said to be unwilling to 
have Christ to be thy Saviour.,^ 

Again, consider how was it, that the car- 
nal Jew, the deep-read Scribe, the learned 
Rabbi, the religious Pharisee, not only did 
not receive, but crucified their Saviour? It 
was because they willed and desired no such 
Saviour as He was, no such inward salva- 
tion as he offered to them. They desired no 
change of their own nature, no inward de- 
struction of their own natural tempers, no 
deliverance from the lov.e of themselves, and 
the enjoyments of their passions ; they liked 
their state, the gratifications of their old man, 
their long robes, their broad phylacteries, and 
greetings in the markets. They wanted not 
to have their pride and self-love dethroned, 
their covetousness and sensuality to be sub- 
dued,. by a new nature from heaven derived 
into them. Their only desire was the sue- 
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cess, of Judaism, to have an outward Sa- 
viour, a temporal prince, that should estab- 
lish their law and ceremonies over all the 
earth. And therefore they crucified their 
dear Redeemer, and would have none of his 
salvation, because it all consisted in a change 
<)f th^ir nature, in a new birth from above, 
and a kingdom of heaven to be opened with- 
in them by the spirit of God. 

Oh Christendom, look jiot only at the old 
Jews, but see thyself in this glass. For at 
this day, (oh sad truth to be told !) at this 
day, a Christ within us, an inward Saviour, 
raising a birth of his own nature, life, and 
spirit, within us, is rejected as gross en- 
thusiasm, the leairned Rabbies take coun- 
sel against it. The propagation of popery, 
the propagation of protestantism, the success 
of some particular church, is the salvation 
which priests and people are chiefly con- 
cerned about. 
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But to return : it is manifest, that no one 
can fail of the benefit of Christ's salvation, 
but through an unwil Unless to have it, and 
from the same spirit and tempers which made 
the Jews unwilling to receive it. But if 
thou wouldst still farther know how this 
great work, the birth of Christ, is to be ef- 
fected in thee, then let this joyful truth be 
told thee, thatt this great work is already- 
begun in every one of us. For this holy 
Jesus, that is to be formed in thee, that is to 
be the Saviour and new life of thy soul, that 
is to raise thee out of the darkness of death 
into the light of life, and give thee power to 
become a son of God, is already within thee, 
living, stirring, calling, knocking at the door 
of thy heart, and wanting nothing but thy 
own faith and good will, to have as real a 
birth and form in thee, as He had in the 
Virgin Mary. For the eternal Word, or Son 
of God, did not then first begin to be the 
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Saviour of the world, when He was bom in 
Bethlehem of Judea ; but that Word which 
became man in the Virgin Mary did, from 
the beginning of the world, enter as a word 
of ]ife, a seed of salvation, intoUhe first father 
of mankind, was inspoken into him, as an 
ingrafted word, under the name and charac- 
ter of a bruiser of the serpent's head. Hence 
it is, that Christ said to his disciples, the 
kingdom of God is within you; that is, 
the divine nature is within you, given unto 
your first father, into the light of his life, 
and from him, rising up in the life of every 
son of Adam. Hence also the holy Jesus is 
said to be the light, which lighteth every 
man that cometh into the world. Not as He 
was born at Bethlehem, not as He had a 
human form upon earth ; in these respects 
He could not be said to have been the light 
of every man that cometh into the world. 
But as He was that eternal Word, by which 
7* 
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all things were created, which was die life 
and light of all things, and which had as a 
second creator entered again into feUen man, 
as a braiser of the serpent ; in this respect it 
was truly said of onr Lord, when on earth, 
that He was that light which lighteth every 
man that cometh into the world. For He 
was really and truly all this, as He was the 
Immanuel, the God with us, given unto 
Adam, and in him to all his oflspring. See 
here the beginning and glorious extent of 
the Catholic church of Christ, it takes in all 
the world. It is God's unlimited, universal 
mercy to all mankind; and every human 
creature, as sure as he is born of Adam, has 
a birth of the bruiser of the serpent within 
him, and so is infallibly in covenant with 
God through Jesus Christ. Hence also it is, 
that the holy Jesus is appointed to be judge 
of all the world ; it is because all mankind, 
all nations and languages, have in him, and 
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through him, been put into covenant with 
God, and made capable of resisting the evil 
of their fallen nature. 

When our blessed Lord conversed with 
the woman at Jacob's well, he said unto her, 
If thou knewest the gift of God, and who 
it is that talketh v>ith thee, thou wouldest 
have asked of Atm, and he would have 
given the living water. How happy (may 
any one well say) was this woman of Sama- 
ria, to stand so near this gift of God, from 
whom she might have had living water, had 
she but vouchsafed to have asked for it! 
But, dear Christian, this happiness is thine ; 
for this holy Jesus, the gift of God, first 
given into Adam, and in him to all that are 
descended from him, is the gift of God to 
thee, as sure as thou art born of Adam ; nay, 
hast thou never yet owned him, art thou 
wandered from him, as far as the prodigal 
son from his father's house, yet is he still 
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with thee ; he is the gift of God to thee, and 
if thou wilt turn to him, and ask of him, he 
has living water for thee, 
' Poor sinner ! consider the treasure thou 
bast within thee, the Saviour of the world, 
the eternal word of God lies hid in thee, as 
a spark of the divine nature, which is to 
overconoe sin and death, and hell within 
thee, and generate the life of heaven again 
in thy soul. Turn to thy heart, and thy 
heart will .find its Saviour, its God, within 
itself. Thou seest, hearest, and feelest noth- 
ing of God, because thou seekest for him 
abroad with thy outward eyes ; thou seekest 
for him in books, in controversies, in the 
church, and outward exercises, but there thou 
wilt not iind him, till thou hast first found 
him in thy heart. Seek for him in thy 
hearty und thou wilt never seek in vain^ 
for there he dwelieth, there is the seat of 
his light and holy spirit. 
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For this turniDg to the light and spirit of 
God within thee is thy only true turning 
unto God; there is nootherway of finding him, 
but in that place where he dwelleth in thee. 
For though God be everywhere present, yet 
He is only present to thee in the deepest and 
[most central part of thy soul. Thy natural 
[Senses cannot possess God, or unite thee to 
jHim, nay, thy inward faculties of understand- 
ing, will, and memory, can only reach after 
God, but cannot be the place of his habita- 
tion in thee. But there is a root, or depth in 
thee, from whence all these faculties come 

' forth, as lines from a center, or as branches 
from the body of the tree. This depth is 
called the center, the fund, or bottom of the 
soul. This depth is the unity, the eternity, 

! I had almost said the infinity of thy soul, 
for it is so infinite, that nothing can satisfy 

; it, or give it any rest, but the infinity of 
God. In this depth of the soul, the Holy 
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Trinity brought forth its own living image 
in the first t^reated man, bearing in himself 
a living representation of Father, Son, and 
Holy Ghost, and this was his dwelling iii 
God, an4 God in him. This was the king- 
dom of God within him, and made paradise 
without him. Bat the day that Adam did 
eat of the forbidden earthly tree, in that day 
he absolutely died to this kingdom of God 
within him. . This depth or center of his 
soul having lost its God, was shut up in 
dieath hnd d&rkness, and became a prisoner 
in an earthly animal, that only excelled its 
brethren, -the beasts, in an upright form, and" 
serpentine subtlety. Thus ended the fall 
of man. But from that moment that the 
God of niercy inspoke into Adam the bruiser 
of the serpent, from that moment all the 
riches and treasures of the divine nature 
came again into man, as a seed of salvation 
sown into the center of the soul, and only 
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licth hidden there in every man, till he 
desires to rise from bis; fallen state, and to 
be born again from above. 

Awake then, thou that sleep^st, and 
Christ, who from all eternity had been 
espoused to thy soulj shall give thee light. 
Begin to search and dig in thine own field 
for this pear] of eternity, that lieth hidden in 
it ; it cannot cost thee too much, nor canst 
thou buy it too dear, for it is all» and: when, 
thou hast found it, thou wilt know, that all 
which thou hast sold or given away for it is. 
as a mere nothing, as a bubble upon the 
water. 

But if thou turnest from this heavenly 
pearl, or tramplest it under thy feet, for the 
sake of being rich or great, either in church 
or state, if death finds ttiee in this success, 
thou cjanst not then say, that though the 
pearl is lost, yet something , has been gained 
instead of it. For in that parting moment, 
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the things, and the souDds of this world, 
will be exactly alike ; to have had an estate, 
or only to have heard of it, to have lived at 
Lambeth twenty years, or only to have 
twenty times passed by the palace, will be 
the same good, or the same nothing to thee. 
But I will now show a little mor^ dis- 
tinctly, what this pearl of eternity is. First, 
It is the light and spirit of God within thee, 
which has hitherto done thee but little good, 
because all the desire of thy heart has been 
after the light and spirit of this world. 
Thy reason and senses, thy heart and pas- 
sions, have turned all their attention to the 
poor concerns of this life, and therefore thou 
art a stranger to this principle of heaven, 
this riches of eternity within thee. For as 
God is not, cannot be truly found by anj'^ 
worshippers, but those who worship Him in 
spirit and in truth, so this light and spirit, 
though always within us, is not, cannot be 
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fotrnd, feit, or enjoyed, but by those whose 
whole spirit is turned to it. 

When mab first came into being, and 
stood before Ood- ais his own image and like- 
ness, this light and spirit of God was as 
natural to him, as truly the light of his 
nature, as the light and air of this world is 
natural to the creatures that have their birth 
in it. 'Bat when man, not content with the 
food of eterhity, did eat of the earthly tree, 
this light and spirit of heaven was no more 
natural to him, ho nfiore fose up as a birth of 
his nature, but instead thereof, he was left 
solely to the light and spirit of this world. 
And thi» is that death, which God told Adam 
he sbduld surely die, in the day that he 
should, eat of the forbidden tree. 

But the goodness of God would not leave 

man in this condition ; a redemption from 

it was immediately granted, and the bruiser 

of the aerpent brought the light and spirit 

8 



86 THE SPIRIT 

of heavea once more into the hmnan natnre, 
not as it was in its first state, when man 
was in paradise, but as a treasore hidden in 
the center of our souls, which should dis- 
cover and open itself by degrees, in such 
proportion as the faith and desires of our 
hearts were tamed to it. This light and 
spirit of God, thus freely restored again to 
the soul, and lying in it as a secret source 
of heaven, is called grace, free grace, or die 
supernatural gift or power of God in the 
soul, because it was something that the 
natural powers of the soul could no more 
obtain. Henc<3 jt is, tbat in the greatest 
truth, and highest reality, every stirring of 
the soul, every tendency of the heart towards 
God and goodness, is justly and neceissiirily 
ascribed to the Holy Spirit, or the gtace of 
God. It is because this first seed of life, 
which is sown into the soul, as the gift or 
grace of God to fallen man, is itself the li^bt 



OP PRAYER. 87 

md siHrit of Ood, and therefore every stir- 
ring or opening of this seed of life, every 
awakehed thoogfat or desire that arises from 
it, must be called the moving, dr the quick- 
ening, of the spirit of God ; and therefore 
that new man which arises from it must of 
all necessity be said to be solely the work 
and operation of God. Hence also we have ' 
an edsy and plain declaration of the truei 
meaning, solid sense, and certain truth, of all j 
those scriptures, which speak t)f the inspira- ' 
tion of God, the operation of the Holy Spirit, : 
the power of thfe divine light, as the -sole 
aiid necessary agents in the renewal and ] 
sanctifieation of our souls, and also as being 1 
things common to all men. tt is because ' 
this seed of life or bruiser of the serpent is : 
common to all men, and has in aH men a 
degree of life, which is in itself so much of 
the inspiration, or life of God, the spirit of! 



God, the , light of God, which is in «rery 
soul, and is its power of becoming bom 
again of God. Uebce also it is, that all 
men are exhorted not to quench, or resist, 
or grieve the Spirit, that is, this seed of the 
spirit and light of God that is in all men, 
as the only source of good. Again, the flesh 
lusteth against the spirit, and the spirit 
against the flesh. By the flesh, and its 
lustings, are meant the mere human nature, 
or the natural ma^n, as he is by the fall ; by 
the spirit is me«int the bruiser of the serpent, 
that seed of the light and spirit of God, 
which lieth as a treasure hid in the soul, 
in order to bring forth the life that was lost 
in Adam. Now as the fle^ hath its life, its 
lustings, whence all sorts of evil are truly 
said to be inspired, quickened, and stirred 
up in us ; so the spirit, being a living prin- 
ciple within us, has its . inspiration, its 



breathing, its moving, its quickeniag, from 
which alone the divine life, or the angel that 
died. in Adam, can. be. bom in us. 

When this seed of th^ spirit, common to 
all men, is not resisted) grieved, and quench- 
ed, but its inspirations and motions suffered 
^0 grow, and inciiease ia us, to uDite with 
God, and get power over all the lusts of the 
flesh, then we are born again, the nature, 
spirit, and tempers of Jesus Christ are 
<q>ened in our souls, the kingdom of God 
is come, and is found within us. On the 
other hwd, when the flesh, or the natural 
man, hath resisted and quenched this spirit 
or seed of life within us ; then the works of 
the flesh, adultery, fornication, murders, 
lying, hatred, envy, wrath, pride, foolish- 
ness, wotldly wisdom, carnal prudence^ false 
religion, hypocritical holiness, and serpen- 
tine subtlety, have s^ up their kingdom 

within us. 

8* 
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See here, in short, the state of man as re* 
deemed. He has a spark of the light and 
spirit of God, as a supernattiral gift of God 
given into the birth of his soul, to bring 
forth by degrees a new birth of that life 
which was lost in paradise. This holy 
spark of the divine nature within him has 
a natural, strong, and almost infinite tenden- 
cy or reaching after that eternal light and 
spirit of God) from whence it c«ime forth. 
It came forth from God, it came out of God, 
it partaketh of the divine nature, and there- 
fore it is always in a state of tendency and 
return to God. And all this is called the 
breathing, the moving, the quickening of 
the Holy Spirit within ns, which are so 
many operations of this spark of life tending 
towards God. On the other hand, the Deity, 
as considered in itself, and without the soul 
of man, has an infinite, unchangeable ten- 
dency of love and desire towards the soul of 
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tnan, to unite and communicate its own 
inches and glories to it, just as the spirit of 
the air without man unites and communicates 
dches.and virtues to the spirit of the air tf^at 
4s within man. This love, or desire of God 
towards the soul of man, is so great, that He 
^aye his only begotten Son^ the brightness 
ol his glory, to take the homan nature upon 
Him, in its fallen state, that by this mysteri- 
ous union of God and man, alt the enemies 
of the ^ul of man might be overcome, and 
every human creature might, have a power 
of being bom again according to that image 
of God, in which he was first <sreated. The 
gospel is the history of this love of God to 
4nan. Inwardly he has a seed of the divine 
iife given into the birth of h)s soul — a seed 
ihsX has all the riches of eternity in it, and is 
4ilways wanting to come to the birth in him, 
•and be alive in God. Outwardly he has 
Jesus Christ, who, as a sun of righteousness, 
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is always casting forth his enliv€niBg begins 
on this iawaid seed, to kindle and call it forth 
to the birth, doing that to this seed of heaven 
in man, which the sun in the firmament is 
alwa3rs doing to the vegetable seeds in the 
earth. 

Consider this matter in the following si- 
militude. A grain of wheat has the air and 
light of this world inclosed or incorporated 
in it : This is the mystery of its life ; this is 
its power of growing ; by this it has a strong 
continual tendency of uniting again with 
that ocean of light and air, from whence it 
came forth, and so it helps to kindle its own 
vegetable life. 

On the other hand, that great ocean of 
light and air, having its own offspring hid- 
den in the heart of the grain, has a perpetual 
strong tendency to unite and communicate 
with it again. From this desire of union on 
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both sides, the vegetable life arises, and all 
the virtues and powers contained in it. 

But here let it be well observed, that this 
desire on both sides cannot have its effect, 
till the husk and gross part of the grain falls 
into a state of corruption and death ; til) this 
begins, the mystery of life hidden in it can- 
not come forth. The application here may 
be left to the reader. I shall only observe, 
that we may here see the true ground and 
attfolute necessity of that dying to ourselves, 
and to the world, to which our blessed Lord 
so constantly calls all his followers. A 
universal selfdenial, a perpetual mortifica- 
tion of the lust of the flesh, the lust of the 
«yes, and the pride o£ life, is not a thing im- 
posed upon us by the mere will of God, is 
not required as a punishment, is not an in- 
vention of dull and monkish spirits; but has 
its ground and reason in the nature of the 
thing, and is as absolutely necessary to make 
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way for the new birth, as the death of the 
husk and gross part of the grain is necessary 
to make way for its vegetable life. 

But, secondly, this pearl of eternity is the 
wisdom and love of Odd within thee. In 
this pearl of thy sisrpent bruiser, all the holy 
nature, spirit; tempers, and inclinations of 
Christ lie, as in a seed, in the center of thy 
soul, and divine Wisdom and heavenly love 
will grow up in thee, if thou givest but true 
attention to God present in thy sodl. On the 
other hand, there is hidden also in the depth 
6f thy nature the root, or possibility, of all 
the hellish nature, spirit and tempers of the 
, fallen angelsi For heaven and hell have 
each of them their foundation within ns ; 
they come not into us from withcmt, but 
spring up in us, according as our will and 
heart is turned either to the light of God, or 
the kingdom of darkness. But when this 
life, which is in the midst of these two eterni- 
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ties, is at an end, either an angel or a devil 
will be found to have a birth in us. 

Thou needest. not therefore run here, or 
there, saying, where is Christ ? Thou need- 
est not say, who shall ascend into heaven, 
that is, to bring down Christ from above ? 
or who shall descend into the deep, to bring 
up Christ from the dead? for behold the 
Word, which is the wisdom of Grod, is in thy 
heart, it is there as a bruiser of thy serpent, 
as a light unto thy feet, and lantern unto 
thy paths. It is there as a holy oil, to 
soften and overcome the wrathful, fiery pro- 
perties of thy nature, and change them into 
the humble meekness of light and love. It i 
is there as a speaking Word of God in thy 
soul ; and as soon as thou art ready to hear, 
this eternal speaking Word- will/ speak wis- 
dom and love in thy inward parts, and bring 
forth the birth of Christ, with all his holy 
natnre, spirit, and tempers, within thee. 
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Hence it was, (that is, from this principle of 
heaven, or Christ in thesouI.)henceIsayitwas, 
that so many eminent spirits, partakers of a di- 
vine life, have appeared in so many parts of 
the heathen world. Glorious names, sons of 
wisdom, that shone, as lights hung out by 
God, in the midst of idolatrous darkness. 
I These were the apostles of a Christ within^ 
that were awakened and commissioned by 
the inward bruiser of the serpent, to call 
mankind from the blind pursuits of flesh and 
blood, to know themselves, the dignity of 
their nature, the immortality of their souls, 
and the necessity of virtue, to avoid eternal 
shame and misery. These apostles, though 
they had not the- law, or written gospel, to 
urge upon their hearers, yet having turned 
to God, they found and preached the gospel, 
that was written in their hearts. Hence one 
of them could say this divine truth, viz. that 
such only are priests and profhets^ who 
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have God in themselves. Hence also it is, 
that in the Christian Church, there have 
been, in all ages, among the most illiterate, 
both men and women, who have attained to 
a deep undeistanding of the mysteries of the 
wisdom and love of God in Christ Jesus. 
And what wonder? Since it is not art or 
science, or skill in grammar or logic, but the 
opening of the divine life in the soul, that 
can give true understanding of the things of 
God. This life of God in the soul, which 
for its smallness at firsts and capacity for 
great growth, is by our Lord compared to a 
grain of mustard seed, may be, and too gen- 
erally is, suppressed and kept under, either 
by worldly cares, or pleasures, by vain learn- 
ings sensuality, or ambition. And all this 
while, whatever church or profession any 
man is of, he is a mere natural man, unre- 
generate, unenlightened by the spirit of God, 
because this seed of heaven is choaked, and 
9 
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not suffered to grow up in him. And there* 
force his religion is no more from heaven, 
than his fine breeding; his cares have no 
more goodness in them than his pleasures ; 
his love is worth no more than his hatred ; 
his zeal for this, or against that, form of re- 
ligion, has only the nature of any other 
worldly contention in it. And thus it is, 
and must be with every mere natural man, 
whatever appearances he may put on, he may 
if he pleases, know himself to be the slave 
and machine of his own corrupt tempers and 
inclinations ; to be enlightened, inspired, 
quickened and animated by self-love, self* 
esteem, and self-seeking, which is the only 
life and spirit of the mere natural man, 
jprhether he be heathen, Jew, or Christian. 

On the other hand, wherever this seed of 
heaven is suffered to take root, to get life 
and breath in the soul, whether it be in man 
or woman, young or old, there this new-born. 
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inwaid maa is justly said to be inspired, en- 
lightened, and moved by the spirit of Qod, > 
because his whole birth and hfe is a birth 
from above, of the light and spirit of God, 
and therefore all that is in it hath the nature, 
.9pinif and tempers of heaven in it. As this 
regenerate life grows up in any man, so there 
grotvs up a true and real knowledge of the 
whole mystery of godliness in himself. All 
that the gospel teaches of sin and grace, of 
life and death, of heaven and hell, of the 
new and old man, of the light and spirit of 
God, are things not got by hearsay, but in- I 
wardly known, felt, and experienced, in the 
growth of his own new-born life. He has 
then an unctiori from above which teacheth 
him all things ; a spirit that knoweth what it 
ought to pray for ; a spirit that prays without 
ceasing, that is risen with Christ from the 
dead, and has all its conversation in heaven ; 
a spirit that hath groans and sighs that can- 
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not be uttered, that travaileth and groaneth 
with the whole creation, to be delivered from 
vanity, and have its glorious liberty in that 
God, from whom it cani^ forth. 

Again, thirdly, this pearl of eternity, is the 
church or temple of God within thee, the 
consecrated place of divine worship, where 
alone thou canst worship God in spirit and 
in truth. In spirit, because thy spirit is that 
alone in thee which can unite and cleave 
unto God, and receive the workings of his 
•divine spirit upon thee. In truth, because 
this adoration in spirit is that truth and 
reality, of which all outward forms and rites, 
though instituted by God, are only the figure 
for a time, but this worship is eternal. Ac- 
custom thyself to the holy service of this in- 
ward temple. In the midst of it is the foun* 
tain of living water, of which thou mayest 
drink, and live forever. There the mysteries 
of thy redemption are celebrated, or rather 
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Opened in life and power. There the sup- 
per of the Lamb is kept; the bread that 
came down from heaven, that giveth life to 
the world, is thy true nourishment: all is 
done, and known in real experience^ in a 
living sensibility of the work of God on the 
soul. There the birth, the life, the sufier- 
ings, the death, the lesarrection and ascen- 
sion of Christ, are not merely remembered, 
but inwardly found, and enjoyed as the real 
state of thy soul, which has followed Christ 
in the regeneration. When once thou art 
well grounded in this inward worship, thou 
wilt have learnt to live unto God above time 
and place. For every day will be Sunday 
to thee, and wherever thou goest, thou writ 
have a priest, a ch^ircfa, and an altar, along 
with thee» For when God has all that He 
should have of thy heart, when, renouncing 
the will, judgment, tempers apd inclinations 
of thy old man, thou art wholly given up to 
9* 
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the obedience of the light and spirit of God 
within thee, to will only in his will, to love 
only in his love, to be wise only in his wis- 
dom ; then it is, that everything thou doest is 
as a song of praise, and the common business 
of thy life is a conforming to God's will on 
earth, as angels do in heaven. 

Fourthly, and lastly, this pearl of eternity 
is the peace and joy of God within thee, but 
can only be found by the manifestation of the 
life and power of Jesus Christ in thy soul. 
But Christ cannot be thy power and thy life, 
till in obedience to his call, thou deniest thy- 
self, takest up thy daily cross, and followest 
him, in the regeneration. This is perempto- 
ry^ it admits of no reserve of evasion, it is 
the one way to Christ and eternal life. But 
\ be where thou wilt, either here or at Rome, 
or Geneva, if self is undenied, if thou Uvest 
to thine own will, to the pleasures of thy 
natural lust and appetites, senses and pas- 
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sionS) and in conformity to the vain cUBtoms 
and spirit of this world, thou art dead whilst 
thou livest ; the seed of the woman is crocifi- 
ed within thee ; Christ can profit thee noth- 
ing ; thou art a stranger to all that is holy 
and heavenly within thee, and utterly in- 
capable of finding the peace and joy of God 
in thy soul. And thus thou art poor, and 
blind, and naked, and empty, and livest a 
miserable life in the vanity of time ; whilst 
all the riches of eternity, the light and spirit, 
the wisdom and love, the peace and joy of 
God are within thee. And thus it will al- 
ways be with thee ; there is no remedy, go 
where thou wilt, do what thou wilt, all is 
shut up, there is no open door of salvation, 
no awakening out of the sleep of sin, no de- 
liverance from the power of thy corrupt na- 
ture^ no overcoming of the world, no revela- 
tion of Jesus Christ, no joy of the new birth 
from above, till dying to thyself and the 
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world, thou turnest to the lighl, and spirit, 
and poWcr of God in thy soul. All is fruiC- 
less and insignificant, all the means of thy 
redemption are at a stand, all outward forms 
are but a dead formality, till this fountain 
of living water is found within thee. 

But thou wilt perhaps say, How shall I 
discover this riches of eternity, this light, 
and spirit, and wisdom, and peace of God, 
treasured up within me ? Thy first thought 
of repentance, or desire of turning to God, is 
thy first discovery of this light and spirit of 
God within thee. It is the voice and lan- 
guage of the Word of God within thee, 
though thou knowest it not. It is the 
bruiser of thy serpent's head, thy dear Im- 
-manuel, who is beginning to preach within 
thee, that same which he first preached in 
public, saying. Repent, for the kingdom of 
heaven is at hand. When tterefore biit 
tbe ^MBiallest instinct or desire of thy heart 
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calleth thee' tovirards God, and a newness of 
life, give it time and leave to speak; and 
take care thou refuse not Him that speaketb. 
For it is not an angel from heaven that 
speaketh to thee, but it is the eternal speak- 
ing Word of God in thy heart, that Word, 
which at first created thee, is thus beginning 
to create thee a second time unto righteous- 
ness, that a new man may be formed again 
in thee, in the image and likeness of God. 
But above all things, beware of taking this 
desire of repentance to be the effect of thy 
own natural sense and reason, for in so doing 
thou losest the key of all the heavenly treas- 
ure that is in thee, thou shuttest the doof 
against God, turnest away from Him, and 
thy repentance (if thou hast any) will be 
only a vain, unprofitable work of thy own 
hands, that will do thee no more good than' 
a well that is without water. But if thou 
takest this awakened desire of turning to 
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<Sod to be, as in tnith it is, the ooming of 
CSiiist ia thy soal, the working, redeeming 
power of the light and spirit of the BxAy 
Jesus within thee, if thou dost reverence and 
adhere to it, as sudi, this faith will save 
thee, will make thee whole*; and by thus 
Jbelieving in Christ, though thou wert dead, 
-yet shalt.thou live. 

Now all dependeth upon thy right submis- 
.iion and obedience to this speaking of God 
in thy soul. Stop therefore all self-activity, 
iisten not to the suggestions of thy own rea- 
son, run not on in thy own will, but be 
retired, silent, passive, and humbly attentive 
to this new risen light within thee. Open 
thy heart, thy eyes and ears to all its im- 
pressions. Let it enlighten, teach,, frighten, 
torment, judge, and condemn thee, as it 
pleaseth, turn not away from it, hear all it 
saith, seek for no relief out of it, consult not 
with flesh and blood, but, with a heart full 
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of faith ahd' resignation to God, pfdy only 
this prayer, that God's kingdom toay come, 
and his wiii be dan6 in thy soul. Stand 
Ikithfully in this state of preparfttio^n, thus 
given up to the spirit of God, and then the 
work of thy repenterice will be wrought in* 
God, and thou wilt soon find, that he that is 
in thee is much greater than all that are 
against thee. 

' But that thou mayst do all this the better, 
iand be more firnily assured, that this resfgna- 
t!6h to, and dependance upon the working of 
God's spirit S^ithiri thee is right and sound, 
I«hdl lay before thee two great, and infal- 
lible, and fundamental truths, wliich will be 
as a rock for thy faith to stand upon. 

First, That through all the whole nature 
of things, nothing can do or be a real good 
t6 thy soul, but the operation of G^d upon if. 

Secondly, That all the dispensatioiiii of G^ 
to mankind, from the fall of Adam to the 
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preaching of the gospel, were only for this 
one end, to fit, prepare, and dispose the soul 
for the operation of the spirit of God upon it. 
These two great truths, well and deeply ap- 
prehended, put the soul in its right state, in 
a continual dependance upon God, in a readi- 
ness to receive all good from him, and will 
be a continual source of light in thy mind. 
They will keep thee safe from all errors and 
false zeal in things, and forms of religion, 
from a sectarian spirit, from bigotry, and 
superstition ; they will teach thee the true 
difference between the means and end of re- 
ligion, and the regard thou showest to the 

/ shell will be only so far as the kernel is to 

^ be found in it. 

Man, by his fall, had broke off from his 
true center, his proper place in God, and 
therefore the life and operation of God was 
no more in him. He was fallen from a life 
in Godyinto a life of self, into an animal life 
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of self-love, self-esteem, and self-seeking in 
the poor, perishing enjoyments of this world. 
This was the natural state of man by the 
fall. He was an apostate from God, and his 
natural life was all idolatry, where self was 
the great idol, that was worshipped instead 
of God. See here the whole truth in short. 
All sin, death, damnation, and hell, is noth- , 
ing else but this kingdom of self, or the vari- 
ous operations of self-love, self-esteem, and 
self-seeking, which separate the soul from 
God, and end in eternal death and hell. 

On the other hand, all that is grace, re- 
demption, salvation, sanctification, spiritual 
life, and the new birth, is nothing else but 
so much of the life and operation of God 
found again in the soul. It is man come 
back again into his center, or place in God, 
from whence he had broke off. The begin-* 
Bing again of the life of God in the soul was 
then first made, when the mercy of God in- 
10 
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spoke into Adam a seed of the divine life, 
which should bruise the head of the serpent, 
which had wrought itself into the human 
nature. Here the kingdom of God was 
again within us, though only as a seed, yet 
small as it was, it was yet a degree of the 
divine life, which, if rightly cultivated, would 
overcome all the evil that was in us, and 
make of every fallen man a new-born son of 
God. 

All the sacrifices, and institutions, of the 
ancient patriarchs, the law of Moses, with all 
its types, and rites, and ceremonies, had this 
only end; they were the methods of divine wis- 
dom for a time, to keep the hearts of men 
from the wanderings of idolatry, in a state 
of holy expectation upon God ; they were to 
keep the first seed of life in a state of grovrth, 
and make way for the farther operation of 
God upon the soul ; or, as the apostle speaks, 
to be as a schoolmaster unto Christ. That 
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is, till the birth, the death, the resurrection 
and ascension of Christ, should conquer 
death and hell, open a new dispensation of 
God, and baptize mankind afresh with the 
Holy Ghost, and fire of heaven. Then, that 
is, on the day of Pentecost, a new dispensa- 
tion of God came forth ; whiqh, on God's 
part, was the operation of the Holy Spirit in 
gifts and graces upon the church. And on 
man's part, it was the adoration of God in 
spirit and in truth. Thus all that was done 
by God, from the bruiser of the serpent 
given to Adam, to Christ's sitting down on 
the right hand of God, was all for this end, 
to remove all that stood between God and 
man, and to make way for the immediate 
and continual operation of God upon the 
soul. And that man baptized with the holy 
spirit, and born again from above, should 
absolutely renounce self, and wholly give up 
his soul to the operation of God's spirit, to 
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know, to love, to will, to pray, to worship, 
to preach, to exhort, to use all the faculties of 
his mind, and all the outward things of this 
world, as enlightened, inspired, moved, and 
guided by the Holy Ghost. Who, by this 
last dispensation of God, was given to be a 
comforter, a teacher, and guide to the church, 
who should abide with it forever. 

This is Christianity, a spiritual society, 
not because it has no worldly concerns, but 
because all its members, as such, are born of 
the spirit, kept alive, animated and governed 
by the spirit of God. It is constantly called 
by our Lord the kingdom of God, or heaven, 
because all its ministry and service, all that 
is done in it, is done in obedience and sub- 
jection to that spirit, by which angels live, 
and are governed in heaven. Hence our 
blessed Lord taught his disciples to pray, 
that this kingdom might come, that so God's 
will might bedone on earth, as it is in heaven ; 
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which could not be, but by that same spirit 
by which it is done in heaven. The short 
is this : , The kingdom of self is the fall of 
man, or the great apostacy from the life of 
God in the soul, and every one, wherever he 
be, that liveth unto self, is still under the fall 
and great apostacy from God. The king- 
dom of Christ is the spirit and power of God, 
dwelling and manifesting itself in the birth 
of a new inward man ; and no one is a mem- 
ber of this kingdom, but so far as a true birth 
of the spirit is brought forth in him. These 
two kingdoms take in all mankind ; he that is 
not of one, is certainly in the other ; dying to 
one, is living to the other. 

Hence we may gather these following 
truths : First, Here is shown the true ground 
and reason of what was said aboVe, namely, 
that when the call of God to repentance first 
ariseth in thy soul, thou art to be retired, 
silent, passive, and humbly attentive to this 
10* 
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new risen light within thee, by wholly stop* 
ping or disregarding the workings of thy 
own will, reason, and judgment. It is be- 
cause all these are false counsellors, the sworn 
servants, bribed slaves of thy fallen nature, 
they are all born and bred in the kingdom of 
self; and therefore, if a new kingdom is to be 
set up in thee, if the operation of God is to 
have its effect in thee, all these natural 
powers of self are to be silenced and suppres- 
sed, till they have learned obedience and sub- 
jection to the spirit of God. Now this is not 
requiring thee to become a fool, or to give up 
thy claim to sense and reason, but is the 
shortest way to have thy sense and reason 
delivered from folly, and thy whole rational 
nature strengthened, enlightened, and guided 
by that light, which is wisdom itself. 

A child that obediently denies his own 
will and reason, to be guided by the 
will and reason of a truly wise and under- 
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Standing tutor, cannot be said to make him- 
self a fool, and give up the benefit of his 
rational nature, but to have taken the short- 
est way to have his own will and reason 
made truly a blessing to him. 

Secondly, Hence is to be seen the true 
ground and necessity of that universal morti- 
fication and self-denial with regard to all our 
senses, appetites, tempers, passions and judg- 
ments. It is because all our whole nature, 
as fallen from the life of God, is in a state of 
contrariety to the order and end of our crea- 
tion, a continual source of disorderly ap- 
petites, corrupt tempers, and false judg- 
ments. 

And therefore every motion of it is to be 
mortified, changed and purified from its natu- 
ral state, before we can enter into the kingdom 
of God. Thus, when our Lord saith. Except a 
man hateih his father and mother ^ yea, and 
his own lifcj he cannot be my disciple ; it is 
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because our best tempers are yet carnal, and 
full of the imperfections of our fallen nature. 
The doctrine is just and good : not as if 
£ELther and mother were to be hated ; but that 
love, which an unregenerate person or natu- 
ral man hath towards them, is to be hated ; 
as being a blind self-love, full of all the weak- 
ness and partiality, with which fallen man 
loves, honours, esteems, and cleaves to him- 
self. This love, born from corrupt flesh and 
blood, and polluted with self, is to be hated 
and parted with, that we may love them 
with a love born of God ; with such a love, 
and on such a motive, as Christ hath loved 
us. And then the disciple of Christ far ex- 
ceeds all others in the love of parents. 
Again, our own life is to be hated ; and the 
reason is plain, it is because there is nothing 
lovely in it. It is a legion of evil, a mon- 
strous birth of the serpent, the world and the 
flesh; it is an apostacy from the life and 
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power of God in the soul; a life that is death 
to heaven ; that is pure unmixed idolatry ; 
that lives wholly to self, and not to God, 
and therefore all this own life is to be abso- 
lutely hated, all this self is to be denied and 
mortified, if the nature, spirit, tempers and 
inclinations of Christ are to be brought to 
life in us. For it is as impossible to live to 
both these lives at once, as for a body to 
move two contrary ways at the same time. 
And therefore all these mortifications and 
self-denials have an absolute necessity in 
the nature of the thing itself. 

Thus, when our Lord further saith, unless 
a man forsakes all that he hath, he cannot 
be my disciple. The reason is plain, and 
the necessity absolute ; it is because all that 
the natural man hath is in the possession of 
self-love, and therefore this possession is to 
be absolutely forsaken, and parted with. All 
that he hath is to be put into other hands, 
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to be given to divine love, or this natural 
man cannot be changed into a disciple of 
Christ. For self-love, in all that it hath, is 
earthly, sensual, and devilish, and therefore 
must have all taken away from it ; and then to 
the natural man all is lost, he hath nothing 
left, all is laid down at the feet of Jesus. 
And then all things are common, as soon as 
self-love has lost the possession of them. 
And then the disciple of Christ, though 
having nothing, yet possesseth all things, all 
that the natural man hath forsaken is restor- 
ed to the disciple of Christ an hundred-fold. 
For self-love, the greatest of all thieves, 
being now cast out, and all that he had 
stolen and hidden thus taken from him, and 
put into the hands of divine love, every mite 
becometh a large treasure, and mammon 
openeth the door into everlasting habita- 
tions. This was the. spirit of the first 
draught of a Christian church at Jerusalem ; 
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a church made truly alGter the pattern of 
heaven, where the love that reigns in heaven 
reigned in it; where divine love broke down 
all the selfish fences, the locks and bolts of 
me, mine, my own, d&c, and laid all things 
common to the members of this new king- 
dom of God on earth. 

Now though many years did not pass after 
the age of the apostleis, before Satan and self 
got footing in the church, and set up noer* 
chandise in the house of God ; yet this one 
heart, and one spirit, which then first ap* 
peared in the Jerusalem church, is that one 
heart and spirit of divine love, to wbch all 
are called, that would be true disciples of 
Christ And though the practice of it is lost 
as to the church in general, yet it ought not 
to have been lost ; and therefore every Chris- 
tian ought to make it his great care, and 
prayer, to have it restored in himself. And 
then, though born in the dregs of time or 
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living in Babylon,' he will be as truly a 
member of the first heavenly choirch at 
Jerusalem, as if he had lived in the days of 
the apostles. This spirit of love, born of that 
celestial fire, with which Christ baptizes his 
true disciples, is alone that spirit which can 
enter into heaven, and therefore is that spirit 
which is to be born in us, whilst we are on 
earth. For no one can enter into heaven, 
till he is made heavenly, till the spirit_of 
heaven is entered into him. And therefore 
all that our Lord hath said of denying and 
dying to self, and of his parting with all that 
he hath, are practices absolutely necessary 
from the nature of the thing. 

Because all turning to self is so far turn- 
ing from God, and so much as we have of self- 
love, so much as we have of a hellish, earth- 
ly weight, that must be taken off, or there 
can be no ascension into heaven. But thou 
wilt perhaps say, if all self-love is to be 
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renounced, then all love of our neighbour is 
renounced along with it, because the com- 
mandment is, only to love our neighbour as 
ourselves. The answer here is easy, and 
yet no quarter given to self-love. There is 
but one only love in heaven, and yet the 
angels of God love one another in the same 
manner as they love themselves. The mat- 
ter is thus: the one supreme unchangeable 
rule of love, which is a law to all intelligent 
beings of all worlds, and will be a law to all 
eternity, is this, viz. That God alone is to 
be loved for Himself, and all other beings only 
in Him, and for Him. Whatever intelligent 
creature lives not under this rule of love, is 
so far fallen from the order of his creation, 
and is, till he returns to this eternal law of 
love, an apostate from God, and incapable 
of the kingdom of heaven. 
Now if God alone is to be loved for Himself, 
11 
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then no creature is to be loved for itself; and 
so all self-love in every creature is abso- 
lutely condemned. 

And if all created beings are only to be 
loved in and for God, then my neighbour is 
to be loved, as I love myself, and I am only 
to love myself, as I love my neighbour, or 
any other created being, that is, only in and 
for God. And thus the command of loving 
our neighbour as ourselves stands firm, and 
yet all self-love is plucked up by the roots. 
But what is loving any creature, only in, and 
for God? it is when we love only it as it is 
God's work, image, and delight, when we 
love it merely as it is God's and belongs ta 
him ; diis is loving it in God ; and when all 
that we wish, intend, or do to it, is done 
from a love of God, for the honour of God, 
and in conformity to the will of God, this is 
loving it for God. Thia is the one love that 
is and must be the spirit of all creatures, 
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that live united to God. Now this is no 
speculative refinement or fine spun fiction of 
the brain, but the simple truth, a first law of 
nature, and a necessary band of union be- 
tween Grod and the creature. The creature that 
is not in God, is a stranger to Him ; has lost 
the life of God in itself, whenever its love 
does not thus begin and end in God. 

The loss of this love was the fall of man, 
as it opened in him a kingdom of self, in 
which Satan, the world, and the flesh, could 
all of them bring forth their own works. If 
therefore man is to rise from his fall, and 
return to his life in God, there is an absolute 
necessity that self, with all his brood of gross 
affections, be deposed, that his first love, in 
and for which he was created, may be bom 
again in him. Christ came into the world 
to save sinners, to destroy the works of the 
devil. Now self is not only the seat and 
habitation, but the very life of sin. The 
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works of the devil are all wrought in self, it 
is his peculiar workhouse, and therefore 
Christ is not come as a Saviour from sin, as 
a destroyer of the works of the devil in any 
of us, but so far as self is beaten down, and 
overcome in us. If it is literally true, what 
our liOrd said. That his kingdom was not 
of this worlds then it is a truth of the same 
certainty, that no one is a member of this 
kingdom, but he that in the literal sense of 
the words, renounces the spirit of this world. 
Christians might as well part with half the 
articles of their creed, or but half believe 
them, as to really refuse, or but by halves 
enter into these self-denials. 

For all that is in the creed is only to bring 
forth this dying and death to all and every 
part of the old man, that the life and spirit of 
Christ may be formed in us. 

Our redemption is this new birth ; if this 
is not done', or doing in us, we are still un- 
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redeemed. And though the Saviour of the 
world is come, He is not come in us, He is 
not received by us, is a stranger to us, is not i 
ours, if his life is not within us. His life is 
not, cannot be within us, but so far as the 
spirit of the world, self-love, self-esteem, and 
self-seeking are renounced, and driven out 
of us. 

Thirdly, Hence we may also learn the 
true nature and worth of all self-denials and 
noortifications. As to their nature, consider- 
ed in themselves, they have nothing of good- 
ness or holiness, nor are any real parts of 
our sanctification ; they are not the true food 
or nourishment of the divine life in our souls ; 
they have no quickening, sanctifying power 
in them ; their only worth consists in this, 
that they remove the impediments of holi- ! 
ness, break down that which stands between 
God and us, and make way for the quicken- 
ing, sanctifying spirit of Ood to operate on 
11* 
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our souls. Which operation of God is the 
one only thing that can raise the divine life 
in the soul, or help it to the smallest degree 
of real holiness, or spiritual life. As in our 
creation, we had only that degree of a divine 
life, which th3 power of God derived into 
us ; as then all that we had, and were, was 
the sole operation of God in the creation of 
us, so in our redemption, or regaining that 
first perfection, which we have lost, all must 
be again the operation of God ; every degree 
of the divine life restored in us, be it ever so 
small, must and can be nothing else but so 
much of the life and operation of God found 
again in the soul. All the activity of man in 
the works of self denial has no good in itself, 
but is only to open an entrance for the one 
only good, the light of God, to operate 
upon us. 

Hence also we may learn the reason, why 
many people not only lose the benefit, but 
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are even the worse for all their mortifications. 
It is because they mistake the whole nature r 
and worth of them. They practise them for ' 
their own sakes, as things good in them- 
selves ; they think them to be real parts of 
holiness, and so rest in them, and look no 
farther, but grow full of self-esteem, and self- 
admiration for their own progress in them. 
This makes them self-sufficient, morose, 
severe judges of all those that fall short of 
their mortifications. 

And thus their self-denials do only that for 
them, which indulgences do for other people — 
they withstand and hinder the operation of ^ 
God upon their souls ; and instead of being 
really self-denials, they strengthen and keep 
up the kingdom of self. 

There is no avoiding this fatal error, but 
by deeply entering into this great truth, that 
all our own activity and working has no 
good in it, can do no good to us^ but as it 
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leads and turns us in the best manner to the 
light and spirit of God, which alone brings 
life and salvation into the soul. Stretch 
forth thy handy said our Lord to the man 
that had a withered hand ; he did so, and it 
was immediately made whole as the other. 

Now, had this man any ground for pride, 
or a high opinion of himself, for the share he 
had in the restoring of his hand ? Yet just 
such is our share in the raising up of the 
spiritual life within us. All that we can do 
by our own activity is only like this man's 
stretching out his hand ; the rest is the work 
of Christ, the only giver of life to the wither- 
ed hand, or the dead soul. We can only 
then do living works, when we are so far 
born again, as to be able to say with the 
apostle, Yet nta J, hiU Christ that liveth in 
me^ But to return, and further show how 
the soul that feels the call of God to repent- 
ance is to be under it, that this stir- 
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ring of the divine power in the soul may have 
its full effect, [and bring forth the birth of 
the new man in Christ Jesus. We are to 
consider it (as in truth it is) as the seed of the 
divine nature within us, that can only grow 
by its own strength, and union with God. 
It is a divine life, and therefore can grow 
from nothing but divine power. When the 
Virgin Mary conceived the birth of the holy 
Jesus, all that she did towards it herself was 
only this single act of faith and resignation 
to God : Behold the handmaid of the Lord, 
be it unto me according to thy word. This 
is all that we can do towards the conception 
of that new man that is to be born in our- 
selves. Now this truth is easily consented 
to, and a man thinks he believes it, because 
he consents to it, or rather, does not deny it. 
But this is not enough, it is to be apprehendr 
ed in a deep, full, and practical assurance, in 
such a manner as a man knows and believes 
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that he did tiot create the stars, or cause life 
to rise up in himself. And then it is a be- 
lief, that puts the soul into a right state, that 
makes room for the operation of God upon 
it. His light then enters with full power/ 
into the soul, and his Holy Spirit moves and 
direct 3 all that is done in it, and so man lives 
again in God, as a new creature. For this 
truth thus firmly believed, will have these 
two most excellent effects : First, it will keep 
the soul fixed, and continually turned to- 
wards God, in faith, prayer, desire, confi- 
dence, and resignation to Him, for all that it 
wants to have done in it, and to it ; which 
will be a continual source of all divine vir- 
tues and graces. The soul thus turned to 
God must be always receiving from Him. 
It stands at the true door of all divine com- 
munications, and the light of God as freely 
enters into it, as the light of the sun enters 
into the air. Secondly, it will fix and 
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ground the soul in a true and lasting self- 
denial. For by thus knowing and owning 
our own nothingness and inability, that we 
have no other capacity for good, but that of 
receiving it from God alone, self is wholly 
denied, its kingdom is destroyed ; no room is 
left for spiritual pride and self-esteem ; we 
are saved from a pharisaical holiness, from 
wrong opinions of our own works and good 
deeds, and from a multitude of errors, the 
most dangerous to our souls, all which arise 
from the something that we take ouxselves 
to be either in nature or grace. But wh^i 
we once apprehend but in some good degree 
the all of God, and the nothingness of our^ 
selves, we have got a truth, whose usefulness 
and benefit no words can express. It brings 
a kind of infallibility into the soul, in which 
it dwells ; all that is vain, and false, and de- 
ceitful, is forced to vanish and fly before it. 
When our religion is founded on this roek. 
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it has the firomess of a rock, and its height 
reaches unto heaven. The world, the flesh, 
and the devil can do no hurt to it ; all ene- 
mies are known, and all disarmed, by this 
great truth, dwelling in our souls. It is the 
knowledge of the all of God that makes 
cherubim and seraphim to be flames of 
divine love. For where this all of God is 
truly known and felt in any creature, there 
its whole breath and spirit is a fire of love ; 
nothing but a pure, disinterested love can 
rise up in it, or come from it, a love that 
begins and ends in God. And where this 
love is born in any creature, there a seraphic 
life is born along with it. For this pure 
love introduces the creature into the all of 
God, all that is in God is opened in the 
creature, it is united with God, and hath the 
life of God manifested in it. 

There is but one salvation for all mankind, 
and that is the life of God in the soul. God 
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has but one design or intent towards all \ 
mankind, and that is to introduce or generate 
his own life, light, and spirit in them, that all 
may be as so many images, temples, and 
habitations of the Holy Trinity. This is 
God's good-will to all Christians, Jews, and 
Heathens. They are all equally the desire 
of his heart ; his light continually waits for 
an entrance into all of them{ his wisdom 
crieth, she putteth forth her voice, not here, 
or there, but everywhere, in all the streets of 
all the parts of the world. 

Now there is but one possible way for man 
to attain this salvation, or life of God in the 
soul. There is not one for the Jew, 
another for the Christian, and a third for the 
Heathen. No ; God is one, human nature is [ 
one ; salvation is one, and the way to it is 
one ; and that is, the desire of the soul turn- 
ed to God. When this desire is alive and 
breaks forth in any creature under heaven, 
12 
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then the lost sheep is found, and the shep- 
herd hath it upon his shoulders. Through 
this desire the poor prodigal son leaveth his 
busks and swine, and hasteth to his father ; 
'tis because of this desire, that the father 
seeth the son while yet afar off^ that he runs 
out to meet him, ftdletb on his neck, and 
kisseth him. See here how plainly we are 
taught, that no sooner is this desire arisen, 
and in emotion towards God, but the opera- 
tion of God's spirit answers to it, cherishes and 
welcomes its first beginnings, signified by 
the father's seeing and having compassion on 
his son, whilst yet afar off, that is, m the 
£rst beginnings of his desire. Thus does 
this desire do all, it brings the soul to Grod, 
and God into the soul, it unites with God, it 
co-operates with God, and is one life with 
God Suppose this desire not to be alive, 
not in motion either in a Jew, or a Christian, 
and then all the sacrifices, the service, the 
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worship either of the law or the gospel are 
but dead works, that bring no life into the 
soul, nor beget any union between God and 
it Suppose this desire to be awakened, and 
fixed upon God, though in souls that never 
heard either of the law or gospel, and then 
the divine life or operation of God enters 
into them, and the new birth in Christ is 
formed in those that never heard of his 
name. And these are they that shall come 
from the east, and from the west, and sit 
down with Abraham and Isaac in the king- 
dom of God. 

Oh my God, just and good, how great is 
thy love and mercy to mankind, that heaven 
is thus everywhere open, and Christ thus the 
common Saviour to all that turn the desire 
of their hearts to thee ! Oh sweet power of 
the bruiser of the serpent, born in every son 
of man, that stirs and works in every man. 
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and gives every man a power and desire to 
find his happiness in God ! O Holy Jesus, 
heavenly light, that lighteth every man that 
Cometh into the world, that redeemeth every 
soul that foUoweth thy light, which is always 
within him! O Holy Trinity, immense 
ocean of divine love, in which all mankind 
live, and move, and have their being ! None 
are separated from thee, none live out of thy 
love, but all are embraced in the arms of thy 
mercy, all are partakers of thy divine life, 
the operation of thy Holy Spirit, as soon as 
their heart is turned to thee ! O plain, and 
easy, and simple way of salvation, wanting 
no subtleties of art or science, no borrowed 
learning, no refinements of reason, but all 
done by the simple, natural motion of every 
heart that truly longs after Gk)d. For no 
sooner is the finite desire of the creature in 
motion towards God, but the infinite desire 
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of God is united with it, co-operates with it. 
And in this united desire of God and the 
creature is the salvation and life of the soul 
brought forth. For the soul is shut out of 
God, and imprisoned in its own dark work- 
ings of flesh and blood, merely and solely 
because it desires to live to the vanity of this 
world. This desire is its darkness, its death, 
its imprisonment, and separation from God. 

When therefore the first spark of a desire 
after God arises in thy soul, cherish it with 
all thy care, give all thy heart into it, it is 
nothing less than a touch of the divine load- 
stone, that is to draw thee out of the vanity of 
time into the riches of eternity. Get tip 
therefore and follow it as gladly as the wise 
men of the east followed the star from heaven 
that appeared to them. It will do for thee as 
the i^tar did for them, it will Jead thee to the 
biith of Jesus, not in a stable at Bethlehem 
12* 
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in Judea, but to the birth of Jesus in the dark 
center of thy own fallen soul. 

I shall conclude this part with the words 
of the heavenly, illuminated, and blessed 
Jacob Behmen. 

" It is much to be lamented, that we are so 
blindly led, and the truth withheld from us 
through imaginary conceptions ; for if the di- 
vine power in the inward ground of the soul 
was manifest, and working with its lustre 
in us, then is the whole triune God present 
in the life and will of the soul ; and the 
heaven wherein God dwelleth is opened in 
the soul, and there, in the soul, is the place 
where the Father begetteth his Son, and where 
the Holy Ghost proceedeth from the Father 
and the Son. 

" Christ saith, lam the light of the worlds 
he that followeth me, walketh not in dark- 
ness. He directs us only to Himself. He is 
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the morning star, and is generated and riseth 
in us, and shineth in the darkness of our 
nature. O how great a triumph is there in 
the soul, when he ariseth in it ! then a man 
knows, as he never knew before, that he is a 
stranger in a foreign land." 
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si wide-spread popularity^ and been so extensively read 
as D'Aubigne's History of the Great Reformation of 
the sixteenth century, in Germany, Switzerland, &c. 
Engrossing and enduring as must be the interest con- 
nected with the details of the historical incident of the 
Great Reformation, the author of this work has invest- 
ed them with all the ch^tn and fascination of romance 



The Abridgment retains most of the attractions of 
the larger work, and brings it within the means, as to 
time and escpense, of a still larger body of readers, 
the faithfulness with which this Abridgement has been 
made, the following testimonial from the New- York 
Observer of Oct 21, is abundant and satisfactory evi- 
dence. It is from the pen of a distinguished clergyman 
of New- York, whose opinions on such subjects are en- 
titled to universal confidence. 

*^ Abridgement of D* AvMgrvei — ^The following notice 
of the Abridgement published by John S. Taylor & 
Co. is from a distinguished officer of the American 
Tract Society. 

«I have read ihe Rev. Mr. Dalton's Abridgement of 
D'Aubigne's History, as reprinted by Mr. Taylor, and 
have fully compared it with Mr. Carter's edition of the 
original work. I am free to say that I think the abridge- 
ment is made with great fidelity and sound judgment 
It consists almost wholly of the author'^ own words, 
and embraces those parts which are of most prominen, 
interest Doubtless those who can command the time 
will prefer to read the original work ; but those who 
wish to have the substance of the work in less com- 
pass, will here find it faithfully condensed by one who 
entered into the true spirit of D'Aubigne. Both edi- 
tions I believe calculated to be eminently useful, and I 
wish to both the widest circulation.' 

The work is printed on good type, contains 447 
pages, and is sold at the exceedingly low price of SO 
cents." 

From the New-York Tribune 

D^Aubigne^s History of the Reformation. — Cheap edi- 
tion. Abridged by the Rev. Edward Dalton. Second 
edition, John S. Taylor & Co., Brick Church Chapel 
145 Nassau-fit 
. This edition of D'Aubigne, abridged by a skilful 
hand, has received the conmicndations of the press, and 
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banish books wholly from our School Libraries — for, 
of the historical portion of those Libraries, hardly a sin- 
gl e volume can be found, that is not an abridgement of 
a more volnminous work. Children must have the 
facts, and the stirring interest of unbroken narrative ; 
their age, and their unripe minds, imperatively demand 
them, and we might as well forbid them to study As- 
tronomy except through the barren formulas of La 
Place, as to forbid them to .read History except in the 
philosophic voluminousness of original productions. 
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with great vividness some of the phases which the hu- 
man heart exhibits, when under the influence of reli- 
gious excitement. The <* Letter to a Young Clergy- 
man " abounds in instructions of inestimable value. It 
may perhaps be doubted whether the author attaches 
sufficient importance to pastoral visitation. *< The Pan- 
orama " is an affecting delineation of the employment 
of men as they usuallv appear on the stage of active 
life. « The Useful Christian" contains sound practi- 
cal suggestions for informing the mind, regulating the 
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THEOPNEUSTY, Or the Plenary Inspiration of 
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